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FOREWORD 
The fact that every known culture and civilization has ac-
quired some sort of set of sacred stories is important. The eleven 
sacred stories in this work have multiple purposes. They possess a 
value as sheer entertainment; they also tell truths and lessons 
which explain the meaning of existence. Thus the Santee listener 
could fmd his place in the world and achieve an inner harmony 
through hearing stories. The characters in these stories are teach-
ers. They display the need for order, the necessity of reverence, 
and the effects of disobeying the old ways. The characters are 
often found in common, human struggles and predicaments, and, 
by observing the results of their actions, the listener can learn 
what to do. Power is another concept that is continually stressed 
in these Santee sacred stories, and the power transfers and disputes 
which occur are also present as teaching examples. 
Before one can adequately understand the meaning of the 
stories, some knowledge of Sioux culture is necessary. First, it 
must be understood that tradition (i.e., the ceremonies and prac-
tices of the tribe) was considered very sacred and significant to 
the welfare of the tribe. Note the consistency and the reverence 
that the heroes display in the stories in contrast to the inconsis-
tency and lack of reverence of their antagonists. 
Two specific aspects of tradition that are apparent in these 
stories are the use of the number four and of the medicine wheel-
the sacred circle. The two are intrinsically related. In the medicine 
wheel there are four sacred directions which were once acknowl-
edged by all Sioux people. Each of these four directions is sym-
bolic of one of four ages of a person's life which the Sioux people 
observed. There are four seasons in a year and four divisions of 
time: the day, the night, the moon, and the year. Tyon expresses 
several more groupings by four which the Santee observed: "four 
components of the earth-plants-the root, stem, leaves, and fruit; 
four divisions of breathing creatures: those which crawl, fly, walk 
on four legs, and walk on two legs; the four things above the 
world: the sun, moon, sky, and stars; the four kinds of gods: the 
great, the associates of the great, the lower gods, and the spirit 
kind."* Watch for this sacred number in the characters' journeys 
and actions in the following stories. The heroes throw babies 
through the smoke-hole four times and, usually, their journeys 
include four different movements or episodes. 
The medicine wheel unites and relates Sioux beliefs; it can be 
thought of as containing an inftnite amount of symbolism and is 
not necessarily constant and exact but instead grows and changes 
as the tribe's needs change. It represents the cycle of life, the cycle 
of the seasons, the cycle of the sun and moon through the year, 
the movement of birds in flight, the shape of the buffalo herd. 
Most of all, it represents the completeness and harmony of all 
things. 
The sky and the earth can be thought of as the ftfth and sixth 
sacred "directions." The sky is considered male. It stands for 
spirituality, rain, day time, and the holy things. The earth is 
thought of as female and stands for the human or animal nature 
or existence. An earth ftgure is concerned with material and 
worldly objects. Earth is related to the night time and the powers 
of such earth beings as the buffalo and elk. The last and most 
sacred aspect of the medicine wheel is the center. This is where 
unity is found and harmony exists. Note that the Santee made 
their tipis circular, their camps circular, and sat in circles during 
sacred ceremonies. 
Another understanding that is necessary before one can ap-
prehend the signiftcance of the activities in these stories is that of 
some of the holy ceremonies practiced by the Sioux. The myth of 
"The Blood-Clot Boy" refers to the ceremony of the sweat lodge. 
The practice of this ceremony can be primarily thought of as an 
attempt to purify oneself. However, as J. O. Dorsey writes, the 
*'ryon, Anthropological PapeIS, American Museum of Natural History, Vol. XVI. 
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ritual is also an attempt to gain sacred communication with the 
Spirit World. Black Elk, a Holy Man of the Sioux, says that the 
rite also has the effect of making people over: "those who have 
participated are as men born again."* The stones of the sweat 
lodge ceremony are the holders of fIre, representing Grandmother 
Earth and the indestructible and everlasting quality of nature. The 
fire which heats the stones represents the power which gives life 
to all things, and the water symbolizes the holy thunderbeings 
which are fearful, mysterious creatures who carry power and bat-
tle the Onkteri, the water monsters. 
The search for a vision which many Santee youths began when 
they became teenagers is often pictured in these sacred stories as 
a journey in which a young Santee man attempts to fmd his place. 
The quest usually involves the seeker's going to some deserted 
place-commonly a mountain top-and crying or lamenting as he 
approaches each of the four directions and watches for messen-
gers which the great spirit may send him to reveal special powers 
or abilities granted to him. Often these messengers come in the 
form of a vision and instruct the young man in the manner of life 
he is to pursue in order to be pleasing to the gods and benefIcial 
to his tribe. Through the relationships which he establishes with 
Wakan Tanka, the Great Mystery, he is expected to bring strength 
and unity to his people. Note how the characters on the journeys 
in these stories, like the vision-seekers, are not complete, satis-
fied beings until they have gone to all four directions and have 
penetrated the power and knowledge of each. 
Sacred stories were especially used by Native Americans for 
the purpose of teaching. The teaching especially applied to the 
Sioux young person but, like Christian parables, also affected the 
person who had heard the story many times-even the narrators 
could learn more from each story upon its retelling. Further, 
each village had specified story tellers, and only they could re-
late the stories. They were not allowed complete liberty in their 
*Black Elk, translation by J. E. Brown, The Sacred Pipe (Norman: University of Okla-
homa Press, 1953), p. 40. 
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presentation; although they consistently incorporated new styles, 
suggested new interpretations, and added or subtracted minor 
episodes, the story was considered sacred and, consequently, the 
fundamental incidents and exploits were constant and could not 
be altered or omitted. 
The role of the narrator cannot be overemphasized; as Paul 
Radin states, "Every narrative was, strictly speaking, a drama 
where as much depended upon the acting of the [storyteller 1 as 
upon his actual [story 1."* 
The devices that these stories repeatedly use are to be found 
all over in these stories. For example, children (especially those of 
sacred origin) can be made to age ~uickly by being thrown 
through the tipi smoke hole or "whirled around the house" as 
in the story of "The Five Brothers." Another device which San-
tee listeners would probably have recognized is the description 
of certain characters as having "smooth bellies." Although the 
exact significance of this device is unclear, it goes with a good 
talent for staying alive. A third type of symbolism is found in the 
story of "The Five Brothers": they cut their hair after the unsuc-
cessful search for their sister, an act related to the Sioux custom of 
letting their hair grow long as an expression of reverence for the 
right way to live. Thus, when the brothers cut their hair, they 
were confessing their shame and ignorance (which resulted in the 
loss of their sister). 
Perhaps the most widely used story device is the movement of 
characters across great bodies of water or space into a very differ-
ent type of land. This concept is seen in "The Unvisited Island." 
As a student of Omaha stories wrote, "Crossing a great water is 
equivalent to moving from the world of the secular to the world 
of the sacred, or moving from either world to the sky." Thus, the 
supernatural occurrences in the new location need not be chal-
lenged by a listener-indeed they are to be expected-because the 
laws of the earth are no longer in force. 
The last unique feature of these stories is found in "The Circle 
*Paul Radin, The Trickster (New York: Schocken Books, 1956), p. 123. 
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of the Powers": the spirits which reflect or inspire what we are 
as people. In totality, the "Circle" is immensely complex, and dis-
cussion of inter-relationships of the spirits could fill volumes; 
but, for the purposes of these eleven stories, a discussion of only a 
few of the characters will be adequate. 
One of the most colorful characters in Sioux stories is the 
Trickster figure called Unktomi in Santee stories. He is a figure who 
joins the sky and the earth through his unique combination of 
spiritual and mortal characteristics. Unktomi is one of the evil 
spirits and was perhaps once the emblem of wisdom. He now re-
presents such qualities as ridicule, deceit, and double-dealing. 
Especially, he is the enemy of sacred ritual and ceremony. Al-
though he is often killed or foiled in the myths, he consistently 
reappears in different forms. In "The Unvisited Island" a rare 
concept of the Human-Trickster relationship is represented. This 
is where the older brother summons Unktomi to come and deceive 
his younger brother. Upon the bribe of their sister as a gift, Unk-
tomi agrees. The unique concept here is that Unktomi can be sum-
moned; usually he appears only when opportunity presents itself 
and not upon the request of some mortal. 
The second important type of spirit-character found in these 
stories is that of Onkteri. The ancester of the Onkteri is Unk, who, 
during the creation of the world, denounced her fellow powers 
and formed a circle of her own. She is the personification of 
passion, and through a series of bad marriages gave birth to the 
Onkteri or the "water monsters." In describing the monsters, 
Dorsey says, "They resemble the ox, but are very large. They can 
extend their tail and horns so as to reach the skies and these are 
the seat of power." Further, he says that in the Santee story, 
"It is believed that the earth is animated by the spirit of the Onk-
teri goddess, while the water, and earth beneath the water, is the 
dwelling place of the male god."* The Onkteri are said to feed 
*1. O. Dorsey, Indian From Mythology and Religion (Washington, D.C.: Government 
Printing Office, 1893), p. 649. Many of the stories in this book are found in Stephen 
Riggs, Dakota Grammar, Texts and Ethnography (Washington, 1893), pp. 83-150. 
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upon human souls and all water creatures (such as reptiles and 
fish) serve under their domain. They are known as "those that 
defoul the waters" and thus, in Minnesota, undoubtedly had a 
high impact on the fears and practices of the Santee. 
The enemies of the Onkteri are the powers which go with 
Wakinyan, who comes from the West. The Wakinyan are thunder-
birds. Kinyan is the Santee verb ''to fly" and these creatures 
are represented as very mysterious and powerful birds. Dorsey 
records that the Santee believe that there are four different mani-
festations of the thunderbirds, which are the carriers of Wakin-
yan's power: 
One of these varieties in form is black, with a very long beak, 
and four joints in each pinion; another is yellow, beakless, and has 
also four joints in each pinion, but only six quills; the third, which 
is of a scarlet color, is remarkable for the length of his winds, each of 
which contains eight joints; and the fourth is blue, globular, and has 
no face, eyes, nor ears; but immediately above where the face should 
appear, is a semicircular line, resembling an inverted half-moon, 
from below which project two chains of lightning, which diverge 
from each other as they descend. Two plumes, like soft down, 
coming out just above the chains of lightning, serve for wings" (Dor-
sey, p. 650). 
Actually, each of these varieties is the same; they come continu-
ally from the one huge egg which lies in a nest made of bones 
and, like the trinity, are together one and one together. 
The nest of the thunderbirds is said to be found in a huge 
cedar tree which grows at the top of a high mountain at the west-
ern edge of the world. The Santee believed that four guards or 
messengers were stationed at the nearby lodge in which Wakinyan 
resided. A butterfly was at the east door; at the west was a bear; 
at the north was a reindeer; and a beaver guarded the south 
opening. Lightning is believed to be the result of the thunderbird's 
glance, and the noise of thunder is from the peculiar motion of a 
thunderbird's wings. Thus storms are considered to be brought on 
by the power of Wakinyan. 
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In these stories (especially in "The Unvisited Island"), note the 
deep-rooted hatred which exists between the water monsters and 
the thunder-beings. Also note that on journeys the trek to the 
west is usually the most dangerous and challenging to the traveler. 
This is because Wakinyan is the most powerful and fearful of the 
gods. Consequently, he was also designated the Santee's chief war 
god. 
The Santee tribal seal. (photograph by John Shaw.) 
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THE STORY OF FALLEN STAR 
Introduction 
In the fIrst paragraph of this story, two important concepts 
are conveyed. Initially notice the element of the supernatural-the 
world to which the two women are "taken up" is obviously a 
spiritual world. Thus, the child is fathered by a supernatural being 
and becomes so himself, even though he is born back into the 
secular world. Also displayed in this paragraph is the sense of 
sacredness with which Native Americans treat tradition. The 
reason the wife must not dig the "teepsinna" is not due to the fact 
that it is poison but simply because, as her husband says, "No one 
does so here" (Le., because of tradition's prohibiting it). Shown 
too are the deadly consequences of violating tradition-upon 
digging the "teepsinna" she is fIrst rejected from the spiritual world 
and then killed by the fall to the secular. It is signifIcant that she 
digs the "teepsinna" right inside her tent. 
Upon the earth, the old man and woman are characters who 
show us the right way of doing things. First they age the child 
by throwing him through the smoke hole four times. Then they 
make Fallen Star arrows and create a sleeping place for him at the 
place of honor in the tent. In return, the sacred boy kills many 
buffalo, and thus allows the people wealth. 
The journey of Fallen Star begins with the common request of 
the young man to go traveling, which is followed by the old man's 
encouragement. Perhaps in the old days a young Santee man 
gained permission to participate in a vision quest in this way. On 
this journey he travels to three places-at each of which the people 
are suffering at the mercy of some supernatural enemy. [It is pro-
bable that an error, by either the reconteur or editor, is responsi-
ble for there being only three, and not four, movements in his 
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journey.] Upon meeting the people's rivals, he is tested. Each time 
he overcomes his foe and can be thought of as gaining power from 
them. The third adversary is Waziya, a prominent character in 
Sioux mythology, who is also referred to as "The Giant of the 
North," for it is there that he resides. Waziya arouses cold weath-
er, north winds, and blizzards; he is the regulator of the season of 
winter. It is held by the Sioux that during the formative years of 
the world the chief of the people became a "power" by trickery 
and was therefore punished; now he lives as the spirit of Waziya. 
Here is the account: 
Wa, the chief of the Pte, the husband of the wisest of women, 
the father of the most beautiful of women, the grandfather of gods, 
was not satisfied with all those honors which [the powers] gave 
him, and he desired the powers of the gods. He got these by trick-
ery. Then he used them to get more honor for himself and to help 
Iktomi (Unktomi) in his pranks. He shall go to the edge of the world 
and shall remain there until one of my people, a star, shall tell him 
to go in search of his grandchildren and help them in their task. 
When he has done this, he may live on the world where he may 
choose and use his powers as he wishes. He shall be known as Wazi, 
the Old Man, the Wizard.* 
In the story, Waziya appears to be no competition for Fallen Star 
as the latter shatters his source of power-the bow of ice. The 
power struggle that occurs after the buffalo hunt is settled in a 
strange way. Finally, note the description of the origins of the 
meadowlark-much explanations of nature's ways occur repeat-
edly in these stories. Everything is worthy of attention for every-
thing is holy. 
*Leo American Horse and Joseph Cress, eds., Lakota Stories (Pine Ridge, South Dakota: 
Red Cloud Indian School, Inc., 1970), p. 31. 
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The Story 
A people had this camp; and there were two women lying out 
of doors and looking up to the shining stars. One of them said to 
the other: "I wish that very large and bright shining star was my 
husband." The other said, "I wish that star that shines less brightly 
were my husband." Right then both were immediately taken up. 
They found themselves in a beautiful country, which was full of 
beautiful twin flowers. They found that the star which shone most 
brightly was a large man, while the other was only a young man. 
So they each had a husband; and one became with child. 
In that country., the teepsinna, with large beautiful stalks, were 
abundant. The wife of the large star wanted to dig them, but her 
husband forbade it, saying, "No one does that here." 
Then the encampment moved. The woman with child, when 
she had pitched her tent, came inside to lay the mats. She saw 
there a beautiful teepsinna, and she said to herself, "I will dig 
this-no one will see it." So she took her digging stick and dug the 
teepsinna. When she pulled it out, immediately the country 
opened out and she came through. She fell down to earth and her 
belly burst open. And so the woman died; but the child did not 
die, but lay there stretched out. 
An old man came that way. He saw the child alive and took it 
up, put it in his blanket, and went home. When he arrived he said, 
"Old woman, I saw something today that made my heart feel 
badly." "What was it?" asked his wife. And he replied, "A woman 
lay dead with her belly bursted, and a little boy child lay there 
kicking." "Why did you not bring it home, old man?" she asked. 
He answered, "Here it is," and took it out of his blanket. His wife 
said, "Old man, let us raise this child." 
"We will swing it around the tent," the old man said. Then he 
whirled it up through the smoke hole. It went whirling around and 
fell down, and then came creeping into the tent. Then it got up 
and came into the tent walking. Again the old man whirled him 
out, and then in came a boy with some green sticks, who said, 
"Grandfather, I wish you would make me arrows." But again the 
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old man whirled him out, and where he went was not manifest. 
This time he came into the tent a young man, having green sticks. 
This time he said, "Grandfather, make me arrows of these." So 
the old man made him arrows, and he killed a great many buffalo; 
and they made a large tipi and built up a high sleeping place in 
the back part, and the whole family was very rich in dried meat. 
Then the old man said, "Old woman, I am glad we are well 
off; I will tell everybody." And so when the morning came he 
went up to the top of the house and sat, and shouted, "I, I have 
plenty laid up. The fat of the big guts I chew." (They say that was 
the origin of the meadowlark, a bird which is called tasiyakapopo. 
It has a yellow breast with black in the middle, which is the yellow 
of the morning, covered by a black strip made by a smooth buf-
falo hom which the meadowlark wears for a necklace.) 
Then the young man said, "Grandfather, I want to go travel-
ing." "Yes," the old man replied. "Youth is the time to go and 
visit other people." 
The young man, called Star-Born, went and he came to where 
people lived. They were busy shooting arrows through a hoop. 
And there was a young man who was simply looking on, so our 
hero stood beside him and looked on. 
By and by he said, "My friend, let us go to your house." So he 
went home with him and came to his house. This young man also 
had been raised by his grandmother, and lived with her, they say. 
Then our hero's friend said, "Grandmother, I have brought my 
friend home with me; get him something to eat." But the grand-
mother said, "Grandchild, what shall I do?" The other young man 
then said, "How is it, grandmother?" She replied, "The people are 
about to die of thirst. All those who go for water do not come 
back again." 
Then Star-Born said, "My friend, take a kettle; we will go for 
water." The old woman said, "No, I have raised my grandchild 
a hard way." But he said, "You are afraid of nothing." And so 
the grandmother's pet grandchild went with Star-Born. 
By and by they reached the side of the lake, and by the water 
of the lake stood troughs fUll of water. And Star-Born called out, 
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"You who they say have killed every one who came for water, 
where have you gone? I have come for water." 
Then immediately where they went was clear. A long house 
appeared and it was full of young men and young women. Some 
of them were dead and some were in the agonies of death. "How 
did you come here?" he asked. They replied, "What do you mean? 
We came for water and something swallowed us up." 
Then something kept striking on the head of Star-Born. "What 
is this?" he demanded to know. "Get away," they replied, "that 
is the heart." So he drew out his knife and cut it to pieces. 
Suddenly something made a great noise. These youth had been 
swallowed up in a monster body, but when the heart of the 
monster was cut to pieces and died, death came to the body. So 
Star-Born punched a hole in the side of the monster and came out, 
bringing the young men and the young women. 
So the people were very thankful and gave him two maidens. 
But he said, "I am journeying; my friend here will marry them." 
And so he gave them bot.h. to the grandmother's pet grandchild. 
Then in the middle of the camp they put up a tent for the young 
man with his grandmother and the two young women were 
brought to it. 
Then Star-Born proceeded on his journey. Again he found a 
young man standing outside where they were shooting through a 
hoop. And so, saying he would look on with his friend, he went 
and stood by him. Then he said, "My friend, let us go home." 
And so he went with him to his tipi. 
Star-Born's friend said, "Grandmother, I have brought my 
friend home with me. Hunt up something for him to eat." But the 
grandmother replied, "How shall I do as you say? We are dying for 
wood. When anyone goes for wood, he never comes home again." 
Then Star-Born said, "My friend, take the packing strap; we 
will go for wood." 
But the old woman protested, "This one is my pet grandchild. 
I have raised him with difficulty." Star-Born reassured her, saying, 
"Old woman, what you are afraid of is nothing." And he went 
away with the pet grandchild. "I am going to bring wood," the pet 
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grandchild said. "If any of you wish to go, come along." 
Many people followed Star-Born and his friend. When they 
reached the wood, they found it tied up in bundles. Star-Born had 
the people carry the wood home. But he himself stood and said, 
"You who have killed every one who came to this wood, what-
ever you are, where have you gone?" Then suddenly he disap-
peared. Lo! a tent. In it were young men and young women. 
Some were eating and some were alive waiting. He said to them, 
"How did you come here?" And they answered, "What do you 
mean? We came for wood and something brought us here. You 
also are lost." 
Star-Born looked behind him, and lo! there was a hole. "What 
is this?" he asked. "Stop," they said. "That is the thing itself." 
He drew out an arrow and shot it. 
Then suddenly the thing that they were in opened out, and lo! 
it was the ear of an owl that had thus shut them up. When it was 
killed, it opened out. Then he said, "Young men and young 
women, come out," and he came home with them. 
Again the village gave him two maidens. But he said again, 
"My friend will marry them." And so the second pet grandchild 
with his grandmother and the two women were placed in a tent in 
the middle of the camp. 
Now Star-Born again proceeded on his journey. He came to 
the dwelling place of a people. Again he found them "shooting the 
hoop." There stood by a young man looking on to whom he 
joined himself as special friend. While they stood together he said, 
"Friend, let us go to your home." And so he went with him to his 
tent. 
Then the young man said, "Grandmother, I have brought my 
friend home with me. Get him something to eat." This young man 
also had been raised by his grandmother .. She said, "Where shall I 
get it from? Waziya treats this people very badly. When they go 
out and kill buffalo, he takes all of their buffalo and now they are 
starving to death." 
Then Star-Born said, "Grandmother, go to Waziya and say, 
'My grandchild has come on a journey and has nothing to eat, and 
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so he has sent me to you. '" So the old woman went and, standing 
afar off, called, "Waziya, my grandchild has come on a journey 
and has nothing to eat, and so has sent me here." 
But Waziya replied, "Bad old woman, get you home; what do 
you mean to come here?" 
The old woman came home crying, and saying that Waziya 
threatened to kill some of her relations. Then Star-Born said, "My 
friend, take your straps, we will go there." The old woman inter-
posed with, "I have had a hard life raising my grandchild." The 
grandchild replied to this by saying, "Grandmother is very much 
afraid, but grandson is not," and so the two friends went together. 
When they came to the house of Waziya, they found a great 
deal of dried meat outside. Star-Born put as much on his friend as 
he could carry and sent him home with it; and then he himself 
entered the tipi of Waziya, and said to him, "Waziya, why did you 
answer my grandmother as you did when I sent her?" But Waziya 
only looked angry. 
Hanging there was a bow of ice. "Waziya, why do you keep 
this?" Star-Born asked. To which Waziya replied, "Hands off. 
Whoever touches that gets a broken arm." So Star-Born thought, 
"I will see if my arm is broken." And taking the ice bow he made 
it snap into pieces, and then started home. 
After Star-Born and his friend had slept that night, they awoke 
to see a great herd of buffalo in the valley below. The next morn-
ing all of the people went on the chase and killed many buffaloes. 
But, as he had done before, Waziya went all over the field and 
gathered up the meat and put it in his blanket. Just then Star-
Born was cutting up a fat cow. Waziya, on his round of fIlling 
his blanket with meat, came and stood and said to Star-Born, 
"Who cuts up meat in my presence?" "I am dressing the meat," 
Star-Born answered. Waziya said to Star-Born (or Fallen Star, as 
he was later known), "Where have you come from that you act 
so proud?" "And where have you come from, Waziya, that you 
act so proud?" he retorted. Then Waziya said, "Fallen Star, who-
ever points his fmger at me dies." So Star-Born said to himself, "I 
will point my fmger at him and see if I die." He did so, but no-
thing happened. 
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A wood carving of a caontidas, a tree-dwelling spirit thought to bring bad 
luck. Such statues were placed in trees to ward off the effect of the spirit's 
evil influence. This statue was made by John Saul, a Santee carver, in 1951. 
(photograph by Schuyler Houser.) 
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Then Fallen Star (or Star-Born) said, "Waziya, whoever points 
his fmger at me, his hand will become paralyzed." So Waziya 
thought, "I will point my fmger and see if I am paralyzed." This 
he did, and his forearm was rendered entirely useless. He did so 
with the other hand, and it too was destroyed even to the elbow. 
Then Fallen Star drew out his knife and cut up Waziya's blanket, 
and all the buffalo meat he had gathered there fell out. Fallen Star 
called to the people, "Come and carry home this meat." So the 
people dressed the meat and carried it to their tents. 
The next morning it was reported that the blanket of Waziya, 
which had been cut to pieces, was sewed up by his wife, and he 
was about to shake it. He stood with his face toward the north and 
shook his blanket, and the wind blew from the north, and the 
snow fell all around about the camp so that the people were all 
snowed in and very much troubled; and they said, "We did live 
well enough before, but a young man has acted so that now we 
are undone." 
But Fallen Star said, "Grandmother, fmd me a fan." So, a 
road being made under the snow, she went and said to the people, 
"My grandchild says he wants a fan." "Whatever can he mean by 
saying this?" they asked, but they gave him a fan. 
The snow reached up to the top of the lodges. Fallen Star 
punched a hole up through and sat on the ridge of the lodge. While 
the wind was blowing to the south, he sat and fanned himself and 
made the wind come from the south, and the heat became great, 
and the snow went as if boiling water had been poured on it, and 
it melted away, and all over the ground there was a mist, and 
Waziya and his wife and children all died of heat. 
But the littlest youngest child of Waziya, with the smooth 
belly, took refuge in the hole made by a tent pole, where there 
was frost, and so lived. And so they say he is all that there is left 
of Waziya now. 
And thus ends the story of Fallen Star or Star-Born 
16 
THE BLOOD-CLOT BOY 
Introduction 
The story which follows, as we have mentioned, concerns the 
sweat lodge ceremony. The old Santee thought of blood as the 
flowing, life-giving part of-creation. It was thus very sacred. Gray 
Bear's act of pushing Badger into the blood is very wrong. Note 
that Badger, in contrast, treats the blood very reverently and per-
forms the sweat lodge ceremony. The creative powers of that 
ceremony result in the creation of a son for Badger. The manner 
of his creation, beyond doubt, makes him a sacred being. Thus, he 
is able to defend Badger and kills Gray Bear by shooting him 
through the little finger. This supernatural death, plus those of 
Gray Bear's family, are further evidence of the supernatural power 
which the Blood-Clot Boy possesses. 
Like Fallen Star, Blood-Clot Boy becomes discontented and 
requests permission to journey. Once gone, however, he soon falls 
prey to Unktomi and is turned into an ugly dog. The manner in 
which the Trickster visits the village in the guise of Blood-Clot 
Boy could have been used to initiate any number of Unktomi 
myths. 
Again, note the teaching qualities found in the story. Good 
triumphs over evil in the first section; prayer and sacred ceremony 
are rewarded; wariness and obeying one's father are treated as 
very important in the story of the death of Blood-Clot Boy. 
The Story 
Once upon a time there was a Badger who was rich and had 
many children. He had one arrow, but it was a very long one. And 
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in the bend of a river he had a buffalo surround, which was full 
of buffalo every morning. When the buffalo were there and all 
started out on one path, Badger stood behind them and shot his 
long arrow into the last buffalo, and it went from one to another 
through the whole herd. So the Badger became very rich in dried 
meat. 
Then suddenly there came a Gray Bear to his tent. And the 
Gray Bear said, "Wonderful! my brother, that you should live here 
in such abundance, while I and my children are starving. If it 
please you, I will come here and live with you." The Badger said, 
"Yes," and added, "We will amuse ourselves together." 
When the Gray Bear was starting home, the Badger took a 
bundle of buffalo meat and gave it to the Gray Bear to carry 
home. 
The next morning, Gray Bear came with all his kids and his 
wife and relatives. As soon as he moved in, Badger was turned 
out, and Gray Bear took over all his meat. The Badger lived out 
of doors and starved. The next morning after he took over, Gray 
Bear awoke very early. He stood outside and said, "You, Badger, 
with the stinking ears; come out. Your surround is full of buf-
falo." So the Badger took his long arrow and, as he was accus-
tomed to do, shot it through the whole line of buffalo. But the 
Gray Bear took them all and did not let the Badger have one. 
This he did morning after morning, but never did the Badger bring 
home one. So he and his children were about to die of hunger. But 
the youngest of Gray Bear's children every morning played with a 
buffalo leg, and when he was tired of playing, he tossed it over to 
the Badger's tent. Thus the Badger family maintained an existence. 
One morning again Gray Bear came out and called, "You, 
Badger, with the stinking ears, bring out your long arrow; your 
surround is full of buffalo." But the Badger did not go; then the 
Gray Bear said, "I will crush you if you don't come." 
And the Badger's wife said, "Old man, do something! I and my 
children are starving to death." 
To this the Badger replied, "Yes, I will go and kill them all, 
and I will dress and bring home the fattest one, even if he kills 
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me!" So he went with the Gray Bear and did as he used to do, 
killing them all. Then the Gray Bear said, "You skin and carry 
home some of the fattest." To this the Badger said, "Yes," and 
went to work to dress one of the fattest. When he was ftnishing, 
Gray Bear said, "Why don't you dress another one!" But the 
Badger would not. He said, "This one will be enough for my 
children. " 
Gray Bear had not ftnished cutting up his meat, but when 
the Badger had tied up his meat and was about to pack it home, 
Gray Bear said, "You stinking-eared Badger, get away; you will 
trample in this blood." But the Badger replied, "No, I am going to 
carry this meat home." Gray Bear ordered him away again, but the 
Badger would not go. Then Gray Bear came and pushed Badger 
down in the buffalo blood. But as Badger fell down in the clotted 
blood, he kissed it. He took a piece of it up in his hand and went 
home crying. He pulled some grass and wrapped it around the 
blood and laid it away in the back part of his tent. 
Then Badger went and brought stones and sticks for a sweat-
house. He gathered wild sage, and made a steam. In the back part 
of the sweat house he made a bed of the sage and upon it placed 
the blood, and then he covered the lodge wall on the outside. 
Then he took a dish of water and placed it within, and when the 
stones were well heated, he rolled them in also and fastened the 
door. Then he thrust his arm inside and poured water on the 
stones. 
Suddenly the Badger heard someone inside sighing! It sounded 
like a new life. He continued to pour water on the stones. And 
then someone breathing within the sweat lodge said, "Again you 
have made me glad; now open for me." So he opened the door and 
a very beautiful young man came out. Badger at once named him 
Blood-Clot Boy, and had him for his son. 
A little later, Blood-Clot Boy said, "Now, father, say this: 'Oh 
that my son might have good clothes.'" So he said it, and, wham! 
it happened. Then Blood-Clot Boy said again, "Say this: 'Oh 
that my son might have an otter-skin quiver fIlled with arrows.'" 
This Badger said also, and the miracle happened. And Blood-Clot 
19 
Boy showed him how well he could shoot. Then Blood-Clot Boy 
said, "Father, why don't you give me something to eat?" But the 
Badger answered, "My son, what do you mean? We are all starving 
to death. I was very rich in food, but Gray Bear came and took it 
all from me and drove me out, and now we are starving and will 
die." 
Then Blood-Clot Boy said, "Father, I know all you say. For 
this purpose was I born-that I might conquer Gray Bear. Now, 
father, do just as I tell you to do." To this the Badger said, "Yes." 
Then Blood-Clot Boy continued: "In the morning when Gray 
Bear comes out and calls you, don't go; but the second time he 
calls, go with him. Meanwhile I will hide." 
So very early in the morning Gray Bear stood outside and 
called, "Stinking-eared Badger, take your arrow and get over 
here; your surround is full." Badger did not go; but when Gray 
Bear called the second time, he took his arrow and went with 
him. And when they had scared the buffalo, and all had started 
home on one line, Badger shot his arrow through them all, and 
dressed the fattest one. 
Then Gray Bear said, "Dress it quickly." And when the Bad-
ger had fmished dressing it and was about to start home with it, 
Gray Bear said, "Badger with the stinking ears, get away . You will 
trample in my blood." To this Badger paid no attention, but 
continued to prepare to carry. Then Gray Bear came and fell 
upon him and threw him down in the blood. He got up and 
went to take up his pack, but again Gray Bear threw him down in 
the blood. Then the Badger burst into tears. He cried bitterly. 
After a moment, Blood-Clot Boy appeared, and said, "Why do 
you treat my father so?" To which Gray Bear replied, "My son, I 
said, 'Brother, take home meat to your children without delay.'" 
But Blood-Clot Boy said, "No, I saw you throw my father down." 
Saying that he pulled out an arrow-and as Gray Bear fled, he hit 
him in the little fmger and killed him. 
Then Badger said, "Do not kill Gray Bear's youngest child, 
the smooth-bellied boy, for he it was who brought us leg bones 
and so kept us alive until this time. 
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Blood-Clot Boy then went towards home and called to Gray 
Bear's wife, "Come out and help Gray Bear." She took her pack-
ing strap and said, "How many herds were there?" Blood-Clot 
Boy said, "One herd." "When there are only that many he has 
never thought much of it," she said. And as she came near, she 
asked again, "How many herds were there?" Blood-Clot Boy again 
replied, "I told you; there was one," and he took out an arrow. 
She said, "I was afraid of this!" She then fled, but Blood-Clot Boy 
shot her in the little finger and killed her. 
Then he went into Gray Bear's lodge and all bowed their 
heads. Blood-Clot Boy said, "Which one of you brought food to 
my father?" And all but one, with one voice, said, "It was I; it 
was I." Then he said, "You who said, 'I, I,' do you deserve to live, 
you liars?" Then Blood-Oot Boy took hiw bow and killed all but 
the one who said nothing. And him he brought into Badger's 
lodge where he brought water and took up the ashes. 
Then Badger became very rich again. Blood-Clot Boy was 
discontented and said, "Father, I want to take a journey; I want to 
go to the people that you know live nearby." And Badger an-
swered, "My son, there is a people living nearby to whom you will 
go. An old man will come to meet you with the intent of deceiving 
you. You must not do anything he tells you to do." To this Blood-
Clot Boy agreed. 
Blood-Clot Boy went away from home. Behold! an old man 
with a staff came to meet him and said, "Where do you go, my 
grandchild?" But Blood-Oot Boy replied, "I was just walking." 
In the meantime a flock of grouse came by and alighted. "My 
grandchild, shoot one for me. I'm starving!" But Blood-Clot Boy 
answered, "No, I'm late to a very important date!" 
It was now evening. Again, an old man with a staff was coming 
to meet Blood-Clot Boy, who sat dowri just before their meeting; 
and so he came and stood. The old man said, "Grandchild, al-
though you are in a hurry, I will ftll my pipe." Then Blood-Clot 
Boy thought, "I will smoke with him and then go on." So he 
said yes. While they smoked together, the darkness came on, 
and Blood-Clot Boy passed the night without sleeping. In the 
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meantime the old man had fallen asleep, and the day was break-
ing. Then the young man thought, "I will sleep a little for it will 
soon be morning," and so he lay down. 
This old man was Unktomi, but the young man didn't know 
it. While Blood-Clot Boy was sleeping very soundly, the old man 
got up and said, "What if in some way you are killed?" He arose 
and stood astride of Blood-Clot Boy and bent his back and pulled 
out his limbs and stretched his ears, and so made him into a very 
ugly dog. The good clothes of the young man he took and put on 
himself, and his own clothes he threw away. 
In this way Blood-Clot Boy was made into a dog. It was Unk-
tomi who deceived him and did this to him. Then he called to 
him, "0 Blood-Clot Boy! Wo-how!" And he ran away in a teasing 
way. 
Now when Unktomi came to a people to whom Blood-Clot 
Boy had been going, the dog was ashamed and kept himself out-
side of the camp, and Unktomi alone went among the people. 
Then the people said, "The famous Blood-Clot Boy is coming," 
and so they rejoiced greatly. But it was not Blood-Clot Boy, and 
there were no more miracles of the buffalo surround. 
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A frame for a sweat lodge. (Photograph courtesy of Nebraska State Historical 
Society.) 
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UNKTOMI AND THE HOODWINKED DUCKS 
Introduction 
This Trickster story is perhaps the most widely known among 
North American tribes. The Santees, "originally" residing in Min-
nesota (a land of more lakes, marshes, and waterfowl than perhaps 
is found elsewhere on the continent) could possibly be the ini-
tiators of the myth, but that is sheer speculation. 
Note again the supernatural power of Unktomi. When he 
sings, proclaiming, "If you open your eyes, your eyes shall be 
red," so it is. And once again the result of his proclamation is a 
sacred explanation of the natural world. 
The Story 
There is a story which is told in this way: Unktomi was going 
along. His way lay along by the side of a lake. Out on the lake 
were a great many ducks, geese, and swans swimming. When Unk-
tomi saw them he went backward out of sight. He plucked some 
grass and bound it up in a bundle, which he placed on his back 
and so went again along by the side of the lake. 
Then the ducks and the geese and the swans said, "Unktomi, 
what is that you are carrying?" And Unktomi said, "These are bad 
songs which I am carrying." Then the ducks said, "Now, Unktomi, 
sing for us." But Unktomi replied, "These songs are very bad." 
Nevertheless, the ducks insisted upon hearing the songs. Then 
Unktomi said, "Make a large grass lodge." So they went to work 
and made a large lodge. 
Then Unktomi said, "Now, let all of you ducks, geese, and 
swans gather inside the lodge, and I will sing for you." Whereupon 
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the ducks, geese, and the swans gathered inside and filled the grass 
lodge. Then Unktomi took his place at the door of the grass lodge 
and said, "If I sing for you, no one must look, for that is the 
meaning of the song." He began to sing: 
Dance with your eyes shut; 
If you open your eyes 
Your eyes will be red! 
Your eyes will be red! 
While he sang his tune [in a sort of country-western style] , the 
ducks, geese, and swans danced with their eyes shut. Then Unk-
tomi rose up and said as he sang: 
I even, even I, 
Follow my own, 
I even, even I 
Follow my own. 
So they all gabbled as they danced, and Unktomi, dancing 
among them, commenced twisting off the necks of the fattest and 
the best looking of the ducks, geese, and swans. But when he tried 
to twist off the neck of a large swan, and could not, he made him 
squeal. Then a small duck partly opened its eyes and saw Unktomi 
attempting to break off the neck of the swan. He cried out: 
Look! Look! 
Unktomi will destroy us all, 
Look! Look! 
They all immediately opened their eyes and started to go out. 
But Unktomi threw himself in the doorway and attempted to stop 
them. With their feet and wings they hit him and knocked him 
over, walking over his stomach and cutting it all up, leaving him 
lying there for dead. 
After awhile, he got up and looked around. All of the geese 
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and ducks and swans were gone. But they say that the wood 
duck, the one who first looked, had his eyes made red. 
Unktomi gathered up the ducks and geese and swans whose 
necks he had twisted off, and carried them on his back. He came 
to a river, and traveled along by the side of it till he came to a 
long straight place where he stopped to boil his kettle. When he 
had put all the ducks, geese, and swans, whose necks he had 
twisted off, into the kettle and set it on the fire to boil, he lay 
down to sleep. And as he lay there curled up on the bank of the 
river, he said, "Now, my 'good power,' if anyone comes, you wake 
me up." So he slept. 
Meanwhile a mink came paddling on the river, and came to 
Unktomi's boiling place. He saw him lying close by, fast asleep. 
There he went, and although the 'good power' of Unktomi should 
have given the alarm, it didn't. Then the mink pressed on swiftly, 
and while Unktomi slept, took out all his boiling meat and ate it 
up, putting back the bones into the kettle. 
Now when the mink was gone out of sight, the 'good power' 
of Unktomi, which he had set to watch, awakened him and told 
him what had happened. Unktomi commended the faithfulness of 
his guard. Sitting up, he looked around, but saw no one. "Perhaps 
my boiling meat is cooked for me," he said. "That is the reason he 
has waked me." He set down his kettle, and taking a stick he 
found it full of bones only. "Indeed the meat has all fallen off," 
he thought. So he took a spoon and dipped the 'meat' out. But 
there was nothing there but bones. Then he said, "Why my 'good 
power,' I thought that I told you to inform me if anyone came. I 
will surely punish you." 
So saying, he gathered much wood and put his 'good power' 
on the fire, and burned it up. 
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THE STORY OF THE FIVE BROTHERS 
Introduction 
In this story, five brothers have a sister who comes last and is 
the youngest. The manner in which the brothers' sister comes to 
the earth is once again a clue that she is a gift from the divine 
powers. The youngest brother senses this and reminds his brothers 
that "this one came after us." This story has close similarities to 
that of "The Blood-Clot Boy," as the newly created sister is first 
aged and then assists the brothers (especially the youngest) with 
their duties. The crying which occurs while the brothers are 
searching for their sister is not only an expression of grief, but 
especially a prayer to Wakan Tanka, the Great Mystery or God. 
By this lamenting, the Santee people felt they could communicate 
their wishes and sorrows to the gods. Black Elk said that "crying 
helps one realize his oneness with all things."* 
James Owen Dorsey (the first editor of these stories) points 
out that the youngest brother seemed to have special powers "as 
he is able to transform himself into the form of a chickadee."** 
Again note the teaching quality-"Now ... they watched 
over their sister better." Also, observe the naming of the otter. 
Remember that west is symbolized by the color of black and, 
thus, he is the "Western Child Otter," for he is black as are all 
otters. 
*Black Elk, The Sacred Pipe, p. 46. 
**J. O. Dorsey, Indian From Mythology and Religion, p. 120. 
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The Story 
Behold, there were five young men. They lived together. 
When the older four brothers went hunting, they made the young-
est one, Hakaykayna, the keeper of the house, and said to him, 
"My youngest brother, don't go anywhere. Stay at home." Then 
they went to hunt while he watched the house. 
Now the house they lived in was a very long one, but all 
around the inside the packs were piled up on each other, and also 
there were scaffolds (on which to dry meat) on the outside, for 
every day they brought home all kinds of wild animals and hence 
they had a great abundance of meat. 
Once they went out to hunt and Hakaykayna watched the 
house. But when he was lonesome he went out to cut arrow sticks, 
and when something pierced his foot so that it was very sore, he 
started home. When he reached the house, he opened the sore 
place, and, lo! he took out a girl baby. 
Hakaykayna, sad of heart, wrapped a blanket around the girl 
baby and laid her at the back of the house and so was silent. "Oh, 
that she might grow up!" he thought, and so was sad of heart until 
all his brothers came home from the hunt. He had always been 
glad when they came home, but he was not happy now. They 
judged something had made him sad, and so they said to him, "My 
brother, what makes you sad of heart? If anyone has done any-
thing to you, tell us." But he said, "No one has done anything to 
me, but I have seen what makes me heart-sore and silent." They 
asked, "What is it?" And he said, "Brothers, when you went away 
I was lonesome and went out to cut arrow sticks. and something 
stabbed my foot and it was very sore, so that I came home. When I 
reached home and took it out, it was a baby that I pulled out; and 
it was a girl baby. 'Oh, that she might grow up!' I thought, and on 
that account I am heart-sore." 
And his brothers said, "Where is she?" So he took her up and 
showed her to them, and they passed her from one to another, and 
said, "Oh, that she might grow up!" Then Hakaykayna said, "My 
brothers, come, let us whirl her around the house." So they took her 
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up and threw her out of the roof hole, and she whirled around and 
fell down. But now she was a creeping baby and came in crying. 
Again they took her up and whirled her as before, and then she 
came in walking, a little girl. But they took her up and threw her, 
and she came in, a girl bringing sticks of wood, which she placed 
on the fire. But again they took her up and threw her as before. 
This was the fourth time they whirled her, and then she came with 
a back-load of wood. She untied the strap and came in the house 
and sat down. 
Then they asked, "What relation shall she be to us?" And one 
said, "My youngest brother found her. Let him take her for his 
wife." But Hakaykayna said, "No, that shall not be so." And they 
said, "What then shall be her relation to us?" and mentioned 
several terms of relationship. But Hakaykayna did not consent. 
"What then," they asked, "shall we have her for? What do you 
want?" And he said, "This one came after us. Let us have her for 
a younger sister." They all said, "That is the proper thing." So 
they made her a bed and placed her in the back part of the house. 
Now she was very skillful in needle and quill work. She em-
broidered quivers, moccasins, knife sheaths, and carrying-straps 
for them, so that they greatly rejoiced. 
When they were to go out hunting, they said, "Now, my 
brother, watch over sister well." But when he grew tired, he said, 
"Now sister, do you watch. I will go and cut a green arrow stick." 
He went and soon came back, but his sister was not there. He 
thought she had gone for a little while, and so waited for her to 
come home. But when she did not come for a long while, he went 
to hunt for her. Not finding her, he came in and waited until his 
brothers came home and said to him, "My brother, where is 
sister?" When he told them about it, they said, "Alas, alas! Where 
has our sister gone?" And they waited and it became dark, and 
Hakaykayna cried and the brothers all cried with him. 
Then the oldest one said, "My brothers, stop crying; soon it 
will be morning. This island earth is small; we will then see what 
has made us cry." So now when the morning came they started 
out to each of the four winds, and they went allover the earth. 
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And when they did not find her, they were very sad and cut off 
their hair as they wept. 
When they had ceased to hunt for her, Hakaykayna every day 
went abroad and walked around crying. One day, after crying 
around, he fell asleep, and lo! on waking up, he heard someone 
crying somewhere. But not hearing it distinctly, he went to a high 
hill and stood on it. Then, lo! somewhere he heard a woman wail 
out in her crying, "Brothers, who are from the 'people with only 
males;' brothers, who once cared for me tenderly, for four seasons 
I have had a hard time." It was his sister's voice. The younger 
brother heard her and said, "Well, that seems to be my sister some-
where." And so he started home crying. 
When he arrived home his brothers were crying also, but he 
said, "My brothers, stop crying and boil the kettle; we will drink 
some soup." So they cooked and ate. Then Hakaykayna said, "My 
brothers, what people are we?" The eldest one answered, "Of all 
people we only are all males, and hence called 'people with only 
males.' But why do you ask that?" And he said, "I heard a woman 
wail out the name of our people as she cried." "Oh! That is ter-
rible! That is probably our sister," they said. But Hakaykayna 
said, "Brothers, cease; if indeed this is our sister she is alive and we 
will see her again," and he cried. 
When the morning came, the brothers went and stood with the 
younger brother where he had heard the voice. He said, "Yes, this 
is where I heard it." 
Then all the brothers heard the sister saying, "My brothers 
who are called 'people with only males,' brothers who cared for 
me tenderly, for four seasons I have have had a hard time." They 
heard this cry and said, "Yes, this is our sister," and they all cried. 
But Hakaykayna said, "Stop, we shall indeed see our sister in 
a part of a day, and I will see her first." So saying, he changed 
himself into a chickadee and went into a secret place and saw his 
sister lying with her limbs fastened to the ground and her face 
covered with sores. He alighted by her, but she did not think it 
was one of her brothers. So she said, "Chickadee, if I could only 
see my brothers, I would embroider your breast around." And the 
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chickadee said, "My sister, I am your younger brother-come in 
the form of a chickadee." She said, "Brother, let us go home." 
But he said, "Presently, my sister. We have now found you. Tell 
me all about how you got here." And she said, "Brother, the 
otters brought me here. They dug from within the earth, and made 
a hole up to where I was in your home, and dragged me in. Then 
they closed up the hole in the earth so that you could not find me. 
You must have found me by magic." The brother said nothing 
about the magic, but told the sister he would go for the brothers. 
When he came home to his brothers, he said, "Our sister is 
there." And they went with him. And they came to a house that 
was stretched out very long, outside of which their sister was 
placed with her four limbs fastened to the ground. Then she said, 
"My brothers, I have been now four seasons in this suffering state, 
but I am still alive, as you see me. That is owing to one thing, of 
which I will tell you. There are five kinds of otters here: one is 
red, one is blue, one is yellow, one is white, and one is black. It 
is because of the last one that I am alive, brothers. When they 
boiled fish and threw out the bones, they emptied the bones and 
the hot soup upon me, so that I am burned by the heat, and the 
bones pierced me so that my face is all sore. That is the reason of 
my being so. But when the black otter came to empty out the 
bones, he would put into my mouth some of the meat and some 
of the soup also. On account of that you see me alive. Let the 
black otter live!" 
Then the sister continued, "When the evening comes, then 
they return from their hunts. When the red one comes, he makes 
red lightning shimmer through the house. When the blue one 
comes, he lights up the house with blue lightning. When the yellow 
one comes, he makes yellow lightning shoot through the house. 
When the white one comes, he makes white lightning shine 
through the house." 
Now, when her brothers had made themselves war clubs, they 
took their stations at each side of the door of the long house. Now 
it came to pass when the red lightning gleamed through the house 
and the red otter put his head in at the door and said, "My house 
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smells of something," then they killed him and drew him inside 
the house. 
Then, again, the blue lightning gleamed through the house, and 
as he said, "My house smells of something," he put in his head, 
but they killed him and drew him into the house. 
The yellow lightning gleamed through the house, and the yel-
low otter said, "My house smells of something," and pushed in his 
head, but they killed him and pulled him into the house. 
By and by a white lightning gleamed through the house and 
a white otter pushed in his head, but they killed him also and drew 
him into the house. Then the black otter came home, and the 
sister said, "That is the one that did it." So they took him alive. 
Then they cut all the cords that bound their sister and washed 
the sores on her face, after which they took her and the otter to 
their home. Now they watched over their sister better, and they 
took good care of the otter that they saved alive. But he was 
always sad of heart, and as he sung to himself, he said, "Brothers! 
Brothers! I said we ought to use a different ladle! You did not lis-
ten to me, and I, the bad-furred one, alone am saved. Brothers! 
Brothers! Oh! Oh! Oh!" 
And they said to him, "You were kind to us, therefore we 
want to treat you well. Don't be sad of heart .... Go where you 
please!" 
And he said, "Yes, I want to go where I please." 
And they said to him, "Go, you shall be called the Western 
Child Otter." And they let him go. 
Therefore, they say it is that now there are only black otters. 
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THE SEVEN BROTHERS 
Introduction 
Another version of the preceding story follows. It was told in 
1975 by Edna Peniska of rural northeast Nebraska. She is of 
Santee descent. Note the differences between the two stories 
and consider the possible reasons for the differences. Notice how 
the skeleton of a story can be used in many different versions, 
each of which might teach a new lesson or arouse a different 
thought. Such is the beauty of an oral culture. 
The Story 
There were once seven brothers who lived by themselves. 
The youngest had always to stay at home and do the woman's 
work. The six older brothers did the hunting. As time passed, 
they became excellent hunters and the younger brother had much 
to do because he had to do the tanning of the skins and the drying 
of the meat. They were considered wealthy in those things that 
meant wealth to them. 
Boylike, the younger brother wanted to go hunting, too. And 
as time went by, he'd ask if he could go hunting with the brothers, 
and always the elder brother would say, "No, you have to stay 
home." 
And one day after the brothers left, the younger brother made 
up his mind that he was going to go hunting one of these days very 
soon, so he started making himself a bow and arrows. As he sat 
chipping the wood and whittling away on the arrows, he got a 
sliver in his hand. Oh, it hurt him, and he tried to take the sliver 
out. 
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As he got the sliver out of his fmger, it dropped to the ground 
and he looked down, and at his feet lay a baby! He stooped down 
and picked up the baby, and it was a baby girl! He didn't know 
what to do with the little baby, so he went into the tipi and got a 
blanket to wrap it in and then went to the far end of the tipi 
where they had their belongings and, in back of them, he put the 
baby. He felt very odd and could not go on with his work. 
When the brothers came back from the hunt, there he sat. He 
didn't look a bit the same. He didn't act like he usually did, and 
right away they knew something had happened or something was 
wrong. They asked him what the matter was. 
He told them of his experience. He said, "I just got tired of 
staying home all the time and doing woman's work. 1 made up my 
mind that I'd make some arrows and I'm going to go hunting 
the next time you go. But while 1 was whittling on the wood, 1 
got a sliver. And when 1 got the sliver out, 1 dropped it, and when 
1 looked down, 1 found a baby! And it was a baby girl!" (This 
seemed worse than anything to him.) 
So right away the brother said, "Well, what did you do with 
it?" 
He said, "It's back there in the tent!" 
So they all went into the tipi and got this baby and they all 
were standing around looking at the baby when the oldest of the 
brothers took the baby and tossed it through the smoke hole 
of the tipi. The baby rolled down the side of the tipi and they 
could hear it hit the ground. They all stood there, and very shortly 
the little baby came crawling into the tent. 
The older brother picked it up again and threw it out the 
smoke hole again, and again they heard it rolling down the side of 
the tipi and then striking the ground. Sometime later a little child 
came running in. 
But the older brother did this again and again, and each time 
that she came back in she had grown more and more till the last 
time he threw her out. She didn't come back for a long time this 
time, and they just stood in the tent waiting. Finally she came into 
the tent and she had a bowl of sticks and she went to the frreplace 
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in the middle of the tipi and kindled the ftre and immediately 
started getting ready to cook for them. 
The brothers then started talking about what to do with this 
girl-what relationship she was to be to them. One of the broth-
ers said, "Well, he's the one that found her, so he should marry 
her." 
Now the younger brother wanted no part of this and said, 
"Since I found her, I'll say what she'll be to us-she'll be our 
younger sister." 
This was agreeable to all of them and now the youngest broth-
er was happy because now there was a woman to do all the 
woman's work. 
All seven brothers hunted from now on, and they brought in 
much game. The sister did much tanning of skins; she made 
moccasins for them, and everything else that an Indian woman did 
with the skins that she tanned. Very soon the brothers were very 
wealthy in these possessions and had plenty to eat. 
Time went on, and one day when the brothers came home 
from their hunt, she was gone. So they hunted for her. They 
hunted for tracks. They hunted everywhere and still they did not 
fmd her. They didn't even fmd any tracks. Time went on, and 
they hunted day after day. Finally one of the brothers said, "Well, 
she just disappeared. Whoever got her just carried her away." 
But the younger brother never gave up because, remember, if she 
didn't come back, he would have to go back to doing woman's 
work! 
One day he hunted and hunted for her until he was very tired. 
He sat down under a tree to rest. He sat there, feeling quite bad 
because, like the brothers, he had learned to think a great deal 
of his sister. And all the while he sat there thinking, "Now where 
shall I hunt next for my sister?" And as he sat there, up in the 
tree was a little bird, a chickadee, that continually said, "Chee 
deedeedeedee, Che deedeedeedee." He got so irritated at this bird 
that he said, "Oh, go away! I'm feeling bad and I'm doing a lot 
of thinking, and you are bothering me! The little bird, in answer, 
said, "Oh, I was going to tell you something, but now I'm not!" 
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Immediately the younger brother became interested and said, 
"Oh, go ahead and tell me. If you tell me, I'll give you a brown 
blanket." So the little bird told him and that is why to this day 
chickadees are brown. 
The story that the chickadee told was this: "I know who got 
your sister. It was the otters. They live by the riverbank and they 
dug a big hole right from the riverbank to the middle of your tipi 
and they pulled her down through that hole and then fIlled it up. 
That is why you never found a trace of her." He then told the 
brother right where he could fmd his sister. 
He was so thankful! He went home and walked up and down 
the riverbank till he found the cave where the otters lived. Sure 
enough, there was his sister. Oh, what a pitiful sight! She had sores 
on her face and hands, and she had lost so much weight. He untied 
her and she told him her story about how the otters had taken her 
through the hole. She said, "There are quite a few of them. There 
is a red one, and a yellow one, and a blue one, and a black one, 
and a brown one. They glow like light!" Then she said, "That 
black one's the one that is good to me. If it wasn't for him, I 
would have starved long ago. Often times when they throw their 
fish away, some of it splatters on my face and that's why I'm all 
full of sores." 
Soon she said, "They'll be coming home pretty soon." He tied 
her back up, just the way the otters left her. Then he went inside 
the cave. As he sat there, all of a sudden he could see flashes of 
light. And these flashes were just red! His sister, outside the door, 
said, "The red one is coming!" 
Pretty soon this otter came and stuck his head in the doorway 
and he sniffed, and said, "Oh, my house smells of something!" 
He then stuck his head a little further in and the younger brother 
hit him on the head and killed him! He dragged him inside the 
cave and waited. Pretty soon there was this yellow lightning! She 
said, "The yellow one's coming!" He, too, came and stuck his 
head inside the door and sniffed and said, "Oh, my house smells 
of something!" By that time the brother hit him in the head and 
killed him. 
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And the same was true with the blue one and the brown one. 
Finally, as the brother sat there, a dark, shiny flash came, and his 
sister said, "The black one's coming!" But when the black one 
came and stuck his nose into the cave and also said, "Oh, my 
house smells of something," her brother captured this one. He 
caught it alive and wouldn't kill it. Then he freed his sister and 
took her home, and also took the black otter along. 
That is why there are only black otters-no red ones, or yellow 
ones, or blue, or brown ones. 
When he got his sister home, he was again able to go hunting 
and never again did he have to do the woman's work. 
The chickadee. 
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THE STORY OF THE UNVISITED ISLAND 
Introduction 
The "Unvisited Island" may be the mysterious power island 
in the Great Lakes where the Santee Sioux were said to visit 
divine powers and which led to their being called "The Mystic 
Lake Sioux." Note the journey across the water, a device often 
used in symbolizing the movement from one world to another-
usually a natural to supernatural transition. 
In this story, one of Unktomi's most constant desires appears-
that of having a beautiful wife. In return for such a bribe, he 
promises to lose the .,Younger brother on the "Unvisited Island," 
where they go to hunt duck eggs (more evidence of the Santee's 
Minnesota days). 
As Unktomi leaves the young man, he warns him that he will 
encounter four of the inhabitants of the supernatural world. The 
first, the Great Mosquito, presents no real threat, but the young 
boy's second antagonist, Gray Bear. does. Yet, by a supernatural 
transformation-the boy has somehow acquired superhuman 
power-he escapes the danger. 
Note the amputations which the hero performs. The Santee 
listeners understood that by taking part of the enemy's body, the 
young man was obtaining the power which it had possessed. After 
adroitly dodging the threat presented by the Arm-awl, the younger 
brother continues his journey and finds His-Many-Dogs. This 
character is one which may also be peculiar to the Santee and was 
probably used recurrently in their stories. However, we do not 
know what it means. It seems to stand for man's evil desire to 
control nature. 
The significance of the two good old women is perhaps also 
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lost forever-but they too, apparently, were prominent ftgures in 
Santee stories for they also appear in similar stories. Here they 
water and feed the hero, instruct him, and then give him two gifts-
a gopher tooth and a badger ear (perhaps each animal's most 
precious organ) with which to face his worst danger, the two bad 
young women. 
Note that the young man has to face his dangers. He is in-
volved in a kind of power quest and must overcome each of the 
four dangers (and thus obtain their powers) to gain a place in the 
world. When he arrives at the worst danger, the lodge and tent of 
the two women, he sees that they are obviously evil spirits because 
they are practicers of cannibalism. He not only wins out over these 
women but he converts them into good beings and wives. 
Having completed his journey successfully, he has gained 
much power and is no longer vulnerable to the evil spirits. The 
story is probably a visit to the four directions. If it follows the 
most common Sioux movement schemes, the Mosquito episode 
can be thought of as occurring in the west, the Gray Bear incident 
in the north, the Ann-awl episode in the east, and the Two Women 
encounter in the south. We cannot prove this; however, we do 
know that the story is a religious quest, a conquering of the power 
of evil. 
Note that, in the story, the husband must be concealed from 
the Onkteri because the water monsters are the destroyers of life. 
The journey between the two worlds is completed once again by 
a deception-this time the deception of the Evil Spirit, Onkteri. 
When the traveler returns home, he fmds his homeland uninhab-
ited-the people have fallen prey to evil forces. Somehow the dash-
ing of water upon the Unktomi fails to affect him (supposedly 
this action was the key to his destruction), but upon confronta-
tion with his brother-in-law, he realizes his lesser power and obeys 
all the young man's commands. The re-peopling process of sowing 
Unktomi's ashes is similar to a theme found in Greek story where 
the sowing of dragon teeth creates the city of Thebes. The power 
quest in this story is especially interesting in that it seems the 
young man gains his power from the Onkteri instead of the 
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thunderbeings of the west, as one usually does in Sioux literature. 
Perhaps this makes the man a "trickster"; at least his power is 
different. 
The Story 
Once there was a people, the chief among whom had three 
beloved children, two boys and one girl. The eldest son married 
a wife and the younger brother lived with him. But the sister-in-
law troubled her brother-in-law, and tempted him to do many 
evil things. 
One day, when the woman had brought home some wood, she 
said, "Brother-in-law, yonder are many prairie chickens. Shoot 
one for me." To which he replied, "No, I am not a hunter. Send 
someone else to shoot them." But his brother said, "Shoot them 
for her." So he took his arrows and shot one for her, and said, 
"There it is, take it," and so went away. 
After a while the woman came home crying, and said to her 
husband, "Your younger brother persists in troubling me. But 
when I tell you of it, you do not believe me. See, this is what he 
has done to me," and she showed him where she had scratched 
her thighs all over with the prairie chicken's claws. 
Then the older brother believed her, and said, "Go call Unk-
tomi." And Unktomi came. Then he said, "Unktomi, if you 
take my younger brother to the Unvisited Island and leave him 
there, you'll have my sister for your wife." 
The young man came home, and Unktomi said to him, "My 
younger brother, come; we will go and hunt eggs." But he said, 
"No, I cannot. Go with someone else." But the elder brother said, 
"Go with him," and so the younger brother went with Unktomi. 
The two entered a canoe and went to the island and gathered 
eggs. When they had fIlled the canoe, the young man said, "Let us 
go home." And so they got into the boat. But Unktomi said, 
"Brother, yonder are some nice ones, get them also." The young 
man replied, "No, we have now a great plenty." But Unktomi was 
persistent, so the young man went and got the eggs. 
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In the meantime, Unktomi had turned the head of the canoe 
outward and was starting home. "Halloo, Unktomi, bring the 
canoe here," the younger brother said. But Unktomi answered 
back, "What are you killing yourself about?" The young man 
repeated, "Halloo, bring it here." But Unktomi would not. 
Then the young man said, "Unktomi, bring the canoe here. 
When we reach home you'll have my sister for your wife." Unk-
tomi replied, "That is what I am doing this for." The young man 
continued to plead. Unktomi told him to consume garbage, which 
he would willingly have done if the canoe would have come for 
him. However, Unktomi laughed at him. 
Then the young man said, "You mean, bad fellow! You have 
deceived me!" And so he talked bad about him. Unktomi an-
swered, "Go away; you will see the Great Mosquito." Again he 
talked bad about him. "Go," said Unktomi. "You will see the 
Gray Bear." The younger brother repeated the bad talk, and Unk-
tomi said, "Go away. You will see the Arm-awls." Again the 
young man talked bad about Unktomi, and the answer was, "Go, 
you will see His-Many-Dogs." Then for the last time the brother 
talked bad about Unktomi, who said, "Go, you will see the Two 
Women," and then he came home. 
Then the young man left the beach. He heard something above 
come whizzing along, and as the Great Mosquito fell into the 
water, the young man threw himself under it. He was almost 
squashed, but, lo! somthing like a brown crane came and stood 
and said, "That young man that was moving about here as I was 
coming has gone somewhere. If it were here, I would strike it," 
and he struck the mosquito with his bill. But as the bill stuck in 
the mosquito, the young man in turn killed the crane, cut his bill 
off, and carried it along. Then he got out from under the giant 
mosquito. 
Again the young man heard something. It was the Gray Bear, 
crying out againt him. But the young man changed himself into a 
dead fish and lay on the water. Then the Gray Bear said, "What 
was moving around here when I was coming has gone." Gray Bear 
came on and said, "I will eat whatever is yonder." He took the fish 
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in his mouth, but, as it was flat, he turned it from one side of his 
jaws to the other, and fmally swallowed it whole. In the belly of 
the bear the young man took back his old shape, took his knife, 
and cut the bear's heart to pieces, and killed him. Then he cut a 
hole in the side of the bear and came out and, having cut off the 
two forepaws, he took them along. 
As he went along in the path, there stood a bark lodge from 
which smoke issued. He immediately thought, "These are what he 
called the Arm-awls." So he wrapped his blanket up into a bundle 
and, placing it under his arm, he went into the lodge and sat 
down in the back part and said, "Lo! my grandmother, I would 
come into the house." Now there were two old women sitting, one 
on either side, and making a disturbance about something at the 
door. Then, rising to his feet, he said, "Grandmother, I have come 
into the house, but you are not pleased. I will go out again." And 
as he said this, he made pretense of going out, but threw his bun-
dle at the door. And they both pierced it with their elbows, but, 
as it was only a blanket, they thrust through further than they had 
intended and stabbed each other. "My cousin, you have killed 
me," they both said. But he said, "Did you both think you would 
kill me?" and at once he killed them both and went on. 
Then he heard someone ahead saying aloud as he came, 
"Come, come, my dogs." And while His-Many-Dogs came on 
calling his dogs, our hero made his nose bleed and smeared all his 
arrows with blood and spread them out in the path and lay down 
on his back. Then there came a lion and a great lynx and licked his 
arrows. But His-Many-Dogs, who owned these and all of the beasts 
in this forest, said to his lion and lynx, "Let him alone, and go 
along. This is a pitiful poor child." So they passed on. Then His-
Many-Dogs came and said to our hero, "Ah! my grandchild, you 
are the one that they say was left on the unvisited island. Go on, 
there are two of my dogs coming behind. Those you may kill 
and eat." This was the one called His-Many-Dogs, because they say 
he has all things that move upon the earth for his dogs. And our 
hero deceived him and got by alive. 
Then the young man rose and went on. And two raccoons 
44 
came along, talking to each other. He killed them and carried them 
with him. Then he came to a bark lodge which was standing in the 
path, and, laying down both the raccoons outside, he went in. 
There were two old women, one on either side of the house, and 
he sat down in the back part of the tent. Then they said, "Grand-
child, are you the one who was cast away on the unvisited island?" 
These were good old women. 
Then one said, "Even if one is almost dead, he eats. Cook 
something for him." Then they boiled food for him and gave it to 
him and said, "Grandchild, you have come through many diffi-
culties. but the hardest is yet to come." And he said, "Grand-
mother, I brought two raccoons and laid them outside. Take 
them." So they took them and boiled them. 
Then one said to the other, "Give some good word to my 
grandchild." And she said, "Grandchild, you will go to the house 
of the Two Women. They will treat you well, but at night they 
will seek to kill you. But we will be there with you." Saying this, 
she pulled out a tooth and gave it to him. And they say the other 
one gave him a bundle. The one who pulled the tooth and gave it 
to him was a gopher woman, and the other who gave him the 
bundle was a badger woman. In the bundle was the badger wo-
man's ear. 
Then one of the old women told him what to do. "When you 
go to sleep at the house of the Two Women and one of them 
covers you with a blanket so that you cannot breathe, pierce a 
hole in the blanket with this tooth, and you shall breathe freely. 
Then untie the badger-ear bundle. When they give you food, look 
to the earth and say: 'Grandmother, where have you gone?' and 
at once we will be there with you." 
Then he traveled till he reached a very large tent. And outside 
of it there was a bark lodge. He entered into the tent and sat down 
in the back part. But no one was there. But when the evening was 
cOming on, he heard young women laughing loudly. In the bark 
lodge he had seen an old woman who now said, "Come quietly, 
you big-eyed wicked women." When one of them entered the tent 
she saw him there and said, "My house smells of something." 
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Then she turned back. Again the other came and said the same 
thing and went again. Then both came home and one of them 
went to cooking for him. She gave him the half of a man cut up. 
This she put in a dish and placed before him. He bowed his head 
and looking to the earth said, "Grandmother, where have you 
gone?" Lo! from the earth there came a white mouth pushing up 
and sat down. So he emptied it all in and handed the dish back. 
And the young woman said, "My younger sister, now we two have 
mysterious man food." Then the other young woman also gave 
him her man-flesh, which he took, saying, "Grandmother, where 
have you gone?" And from within the earth a white mouth came 
and sat down. So again he poured all the food in the mouth and 
handed the dish back. And the young woman said, "My older 
sister, now we two have mysterious man food." 
When it was dark, one of the young women covered him with 
a blanket, but it was very heavy, so that he could not breathe. 
Then he pierced a hole through the blanket with the gopher's 
tooth and with his nose through it he lay breathing. The woman 
thought something was wrong and touched him. But just then he 
untied the bundle, and the woman threw off the blanket and ran 
off saying, "A man has made a hole in my side." The blanket 
that was pierced was the clear sky blanket with all of its stars. 
Then the other young woman came and covered the young 
man up and put over him a covering that was so very heavy that 
he could not breathe. Again he punched a hole in it with the 
gopher's tooth, and lay breathing. Again the woman touched the 
young man. She thought he was dead. But he untied the bundle, 
and she suddenly exclaimed, "A man has made a hole in my side," 
and then the young man threw off the blanket, the black cloud 
blanket. In this way, as the story is told, the young man made 
both cannibal women good and married them both. 
Then he said to them, "You must change your food." "What 
shall we eat?" they asked. To which he replied, "No one should 
eat men. It is bad food. There are plenty of other things good to 
eat." And they believed him, and so left off eating men. 
After a while, both women had children, and both were boys. 
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They grew into beautiful children, but after awhile the husband 
thought of his old home and was sad and silent. The wives said to 
him, "Why are you silent?" He said, "Because I am sad." They 
said to their husband, "It is not far away. We will go home with 
you." 
And then they said to their mother, "Mother, burn soft stones. 
He is sad and we will take him home." So the old woman burned 
soft stones. 
Then the wives said, "Call father." So the mother-in-law stood 
by the side of the water and said, "Old man, come! My daughters 
will go to the main land." Then immediately something floated up 
from the water and came to the shore. What appeared was the 
husband of the old woman, and the young women were his chil-
dren. They say it was Onkteri, the water monster. So when Onk-
teri had come to the shore, they filled both his eyes with burnt 
stones, and on his many horns they piled the baggage. The wives 
had put their husband in a bag, and they placed him among the 
baggage. 
Onkteri said, "My daughter, I smell some live thing." But 
they said, "Bad old man, what is there to be smelled?" To which 
he replied, "Oh." Then they set off. 
After awhile, Onkteri said, "Let my grandchildren take little 
sticks and when I move slowly let them drum on my horns." He 
also said, "My daughters, keep a sharp lookout." This he said lest 
the Thunder should come. For the Thunder and the Onkteri are 
enemies. 
Now as they went over the water towards the mainland, 
Onkteri said, "My daughters, something overshadows me." He 
said this because it had clouded up and he knew it. But they 
said, "What is there to shade you! It is all clear sky." In saying this 
they deceived him, for already the clouds had come over. And 
now when they approached the shore, the Thunder came nearer. 
But when they came to land they put ashore their husband first 
and then took off all the baggage, and then they said, "Go away, 
Father; the Thunder is near." "Alas! my daughters, I thought so," 
he said, and started home. But just then the Thunder shot him, 
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and the water all over turned to blood. The young man said, 
"Alas! my poor father-in-law!" But they said, "He will not die of 
that. Although he is wounded, he never dies." 
They had now returned to the young man's home, but no 
people were there. So the young man said, "Put up the tent here, 
while I go over there." The young man went towards the spring of 
water, when lo! he saw a woman with a head which looked the 
size of a pumpkin coming toward him. "That is my sister," he 
said. 
She was coming-her head was the proper size, but her face 
was all broken out in sores. "Yes, that was my sister," he said. 
And she said, "My brother that was." Then he embraced her and 
said, "My sister, how are you?" "My brother," she said, "Unk-
tomi has destroyed all our people. He has saved only me, but has 
treated me very badly. When I come thus for water and go back, 
he says: 'Now somebody has been courting you,' and Unktomi 
sprinkles hot ashes on my face, and so my face is all over sores." 
Then the young man said to his sister, "Go, take home water, 
and if Unktomi says that again, say to him, 'You have destroyed 
all the people; who is there alive to say anything to me?' Then 
throw the water on him and come here. I have pitched my tent 
here." 
So she took the water home and went in. Again Unktomi's 
face was flushed, and he said, "Now someone has been courting 
you indeed." But she replied, "See, you have destroyed all the 
people. Who is there alive to say anything to me?" And she dashed 
the water on him. He only laughed and said, "Woman, has my 
brother-in-law come home?" She replied, "If you had been left on 
the unvisited island, would you ever have returned?" 
Then she left him and came to the tent of her brother, who 
commanded his wives to hasten with the preparations for his 
sister. So they heated water, washed her, combed her hair, put 
beautiful clothes on her, and placed her in the back part of the 
tent. 
Then the man said to his two boys, "Go, call Unktomi." They 
went and said, "Unktomi, come on over for a nice visit!" He 
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said, "Oh, how beautiful my nephews are," and followed them to 
the tent of his wife's brother. He was going in to see her who had 
been his wife, now dressed so beautifully and seated in the back 
part of the tent, but the young man said, "Sit there in the door." 
To which Unktomi made answer, "Yes, my brother-in-law, I will 
do what you say." 
When he was seated, the young man said, "Unktomi, eat your 
own garbage!" And they say he did so. This was done because 
Unktomi had once told the young man to do the same thing. 
Then the young man said, "Weave tamarack roots. Weave a basket 
just your own size and make it come close around your neck." 
And Unktomi did so. "Sit down in it." And Unktomi sat down in 
it. So the young man pressed Unktomi in and hung it over the fIre. 
Unktomi squirmed, but the young man said, "Pile on wood." 
So he killed Unktomi with the smoke, took out his heart and dried 
it, pounded it up fIne and made medicine of it. Then he gave it 
to his two boys, and said, "Go, scatter it on the ruins of the 'vil-
lage." And they did so. 
When the next morning came, he said to them, "Go see the 
medicine you scattered." They returned and said, "Father, all 
over there are things like worms crawling." The next morning he 
sent them again. They returned and said, "Father, the things are 
now very large." On the third morning he sent them again. They 
brought back word, "Father, they are little men. 'Stand up! You 
are crooked,' they said to each other; and so they stumbled 
along," they said. On the fourth day, the people were perfected. 
And at daybreak, with drum beating, yelling, making proclama-
tions, and great noise, they came and pitched their tents around 
the tent of the young man whom they made their chief. Thus they 
say that by means of Unktomi's heart the people were brought to 
life again. 
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THE GOLDEN HEAD 
Introduction 
The story which follows was told by the Yankton and perhaps 
also by the Santee Sioux. It is quite a bit like "fairy tales" which 
you may know from Grimm, like "The Woodcutter's Child" or 
"Rapunzel," but it also describes an Eastern Sioux reaction to the 
greed of the white man and the power of the We~tern Sioux lead-
er, Sitting Bull. 
The Story 
Once upon a time a man had four children. And they were so 
poor that he told his wife that he would give the youngest boy to 
the Great Spirit to raise him up. And so they went to a high hill 
where one came walking-beautiful and terrible in appearance-
and he declared himself to be Wakan Tanka, the Great Mysterious 
One, the Great Spirit. And the Great Spirit accepted the child 
and said that he would raise him in his house and invited the son 
to come to the house. And the Great Spirit took the son to his 
house of clouds and told the son to look at everything in that 
house, to take good care of the thunder horses but not to look at 
a little house that stood near the great house of clouds. He then 
gave the earth child a key to all of the houses. 
And so the Great Spirit departed three times, and each time, 
when he came home, he or his helpers remarked how well the 
house was kept. A fourth time the Great Spirit said, "I go on a 
journey. Keep watch over my house and do not enter the little 
house." 
When the Spirit was gone, one of the horses said to the youth, 
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"Open the small house; dip your head in the gold. When the Spirit 
comes home, his men will try to eat you and me, but they will 
fail and we will have great power." 
So the youth went into the hall and dipped his head into the 
golden jar, and his head became golden and all of the house was 
full of light. Then suddenly the Great Spirit appeared and a double 
of the Great Spirit and many men, and it looked as if they would 
eat up the youth and the talking horse. Then the talking horse 
and the youth fled together. But someone who called himself 
the "Great Spirit" followed them and stopped them and threatened 
their lives. But the horse said to the youth, "Take the egg which 
you have and throw it behind you." And the youth did so and all 
of the country through which they rode became a sea. And the 
spirit which followed had to stop at the sea's edge, but he shouted 
to his horse to follow the youth and his horse into the sea. His 
horse did that and they were both drowned. And thus they knew 
that it was not the real Great Spirit but a Bad Spirit who followed 
them. 
Then the youth and his horse came to a new country, one 
beseiged by many people who were on the side of the Bad Spirit. 
And the golden boy and his golden horse threw back all of the 
enemies of the people and made themselves conquerors. 
The youth, who wished to live in the body of the Great Spirit 
and whose father wished him so to live, found the Great Spirit-
but the Bad Spirit tricked the Great Spirit and sought to make him 
eat the golden youth and his golden horse. And the boy fled the 
evil spirits and succeeded in conquering them, for he was relatively 
innocent. Whereas his enemies-like the enemies of Sitting Bull 
who sought the Black Hills gold-were full of malice and greed. 
Therefore they lost the battle. 
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Introduction 
THE OLD WOMAN AND HER SON, 
"HE WI LL KI LL AN ENEMY" 
The story which follows was told in 1978 by Paul Robertson, 
one of the most venerable of the Santee historians and story-
tellers. Mr. Robertson knew the old religious ways and yet was all 
of his life like a Christian minister. In the story which follows, the 
Christian deity seems to have the power over the soul and the 
"other world," but the thunders have power over this world and 
the future. 
The Story 
Once there was a woman who was very old, like Sarah in the 
Bible. She wanted a child very much, but she did not have one. 
She had become a Christian in the days when the Santee lived up 
in Minnesota, and so she prayed to God to have the child. She 
prayed for many months. This was in the late days of the Santee 
life in Minnesota. 
And one day she heard a voice ringing in her head which said 
quietly, "You will have a child, and he will kill an enemy." The 
mother rejoiced at the voice, and yet she was troubled. Still no 
child came. About once a year the woman heard the voice promis-
ing, "You will have a child, and he will kill-an enemy." 
After some years, the Santee were nearly starved out by the 
white man, and they arose in revolt; and then they were taken by 
the white man to that terrible prison in South Dakota, and the 
men were separated from the women. The people were so poor 
that they ate grain and seed picked from the leavings of buffalo 
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or anything else edible they could fmd. Then the woman heard 
the voice a little more often-every six months, then every three 
months. When things were so terrible that it seemed they could get 
no more terrible, the Santee came to Nebraska-to their present 
reservation. There the woman and her husband came together with 
the rest of the people of their camp and made new places to dwell 
along the river. They learned to hunt and gather food and live in a 
new land. And the voice came louder and oftener-once a month, 
once a week, then constantly. And the woman found that she was 
pregnant. She was going to have a child. 
One evening, the voice was calling in the woman's head con-
stantly: "You will bear a son, and he will kill an enemy." 
1ll tlie west were great thunderheads, and they were sending 
lightning in every direction. Then the woman called her camp 
together and, facing the thunderbirds, she said, "Rumble your 
bellyful, you western boys! I know you will have my life. But 
Jesus and God will have my soul." Then the little group prayed 
and they sang, in Santee, one of the Psalms of consolation and 
comfort through which the Psalmist says that he will not be 
afraid when nature does its worst. 
After the Psalm was sung, the woman dismissed her family 
and relatives and waited for the thunders to come. They came-
great clouds shooting claws and jaws of lightning in every direc-
tion. They swooped in and destroyed the camp-every tipi and 
most of the camp equipment. They shot down from the sky and 
killed the woman, burning her flesh so that she could hardly be 
recognized. 
But while the storm was raging, the baby child was born, and 
when the people came there, they found a baby in the ruins. He 
grew up to be a Thunder man, * a great power among the people 
and a great warrior. And so the words of the voice to the woman 
were fulfilled, and her son became a great one. 
*"He Will Kill an Enemy" is a phrase used to describe a Heyoka or Thunder man. 
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The following stories are told by Charles Eastman in his 
books. They are told not as a storyteller would tell a story 
but to make definite philosophic pOints which Eastman 
wishes to make and, hence, the stories are a little less 
exciting. Still they are good stories. 
THE SANTEE CREATION STORY 
The Sun and the Earth, representing the male and female 
principles, are the main elements in ... creation, the other planets 
being subsidiary. The enkindling warmth of the Sun entered into 
the bosom of our mother, the Earth, and forthwith she conceived 
and brought forth life, both vegetable and aJ1jmal. 
Finally there appeared mysteriously Ish-na-e-cha-ge, the "First-
Born," a being in the likeness of man, yet more than man, who 
roamed solitary among the animal people and understood their 
ways and their language. They beheld him with wonder and awe, 
for they could do nothing without his knowledge. He had pitched 
his tent in the center of the land, and there was no spot impossible 
for him to penetrate. 
At last, like Adam, the "First-Born" of the Sioux became 
weary of living alone, and formed for himself a companion -not a 
mate, but a brother-not out of a rib from his side, but from a 
splinter which he drew from his great toe! This was the Little Boy 
Man, who was not created full-grown, but as an innocent child, 
trusting and helpless. His Elder Brother was his teacher throughout 
every stage of human progress from infancy to manhood, and it is 
to the rules which he laid down, and his counsels to the Little Boy 
Man, that we trace many of our most deep-rooted beliefs and most 
sacred customs. 
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Foremost among the animal people was Unktomi, the Spider, 
the original trouble-maker, who noted keenly the growth of the 
boy in wit and ingenuity, and presently advised the animals to 
make an end of him. "For," said he, "if you do not, some day he 
will be the master of us all!" But they all loved the Little Boy 
Man, because he was so friendly and so playful. Only the monsters 
of the deep sea listened, and presently took his life, hiding his 
body in the bottom of the sea. Nevertheless, by the magic power 
of the First-Born, the body was recovered and was given life again 
in the sacred vapor-bath. 
Once more our fIrst ancestor roamed happily among the ani-
mal people, who were in those days a powerful nation. He learned 
their ways and their language-for they had a common tongue in 
those days; learned to sing like the birds, to swim like the fIshes, 
and to climb sure-footed over rocks like the mountain sheep. Not-
withstanding that he was their good comrade and did them no 
hann, Unktomi once more sowed dissension among the animals, 
and messages were sent into all quarters of the earth, sea, and air, 
that all the tribes might unite to declare war upon the solitary 
man who was destined to become their master. 
After a time the young man discovered the plot, and came 
home very sorrowful. He loved his animal friends, and was grieved 
that they should combine against him. Besides, he was naked and 
unanned. But his Elder Brother armed him with a bow and flint-
headed arrows, a stone war-club and a spear. He likewise tossed a 
pebble four times into the air, and each time it became a cliff or 
wall of rock about the tipi. 
"Now," said he, "it is time to fIght and to assert your suprem-
acy, for it is they who have brought the trouble upon you, and not 
you upon them!" 
Night and day the Little Boy Man remained upon the watch 
for his enemies from the top of the wall, and at last he beheld 
the prairies black with buffalo herds, and the elk gathering upon 
the edges of the forest. Bears and wolves were closing in from all 
directions, and now from the sky the Thunder gave his fearful 
war-whoop, answered by the wolfs long howl. 
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The badgers and other burrowers began at once to undermine 
his rocky fortress, while the climbers undertook to scale its per-
pendicular walls. 
Then for the first time on earth the bow was strung, and 
hundreds of flint-headed arrows found their mark in the bodies of 
the animals, while each time that the Boy Man swung his stone 
war-club, his enemies fell in countless numbers. 
Finally the insects, the little people of the air, attacked him in 
a body, filling his eyes and ears, and tormenting him with their 
poisoned spears, so that he was in despair. He called for help 
upon his Elder Brother, who ordered him to strike the rocks with 
his stone war-club. As soon as he had done so, sparks of fire flew 
upon the dry grass of the prairie and it burst into flame. A mighty 
smoke ascended, which drove away the teasing swarms of the in-
sect people, while the flames terrified and scattered the others. 
This was the first dividing of the trail between man and the 
animal people, and when the animals had sued for peace, the 
treaty provided that they must ever after furnish man with flesh 
for his food and skins for clothing, though not without effort and 
danger on his part. The little insects refused to make any conces-
son, and have ever since been the tormentors of man; however, 
the birds of the air declared that they would punish them for their 
obstinacy, and this they continue to do unto this day. 
When fall came, the First-Born advised his younger brother to 
make for himself a warm tent of buffalo skins, and to store up 
much food. No sooner had he done this than it began to snow, and 
the snow fell steadily during many moons. The Little Boy Man 
made for himself snow-shoes, and was thus enabled to hunt 
easily, while the animals fled from him with difficulty. Finally· 
wolves, foxes, and ravens came to his door to beg for food, and he 
helped them, but many of the fiercer wild animals died of cold 
and starvation. 
One day, when the hungry ones appeared, the snow was higher 
than the tops of the tipi poles, but the Little Boy Man's fire kept a 
hole open and clear. Down this hole they peered, and lo! the man 
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had rubbed ashes on his face by the advice of his Elder Brother, 
and they both lay silent and motionless on either side of the fire. 
Then the fox barked and the raven cawed his signal to the 
wandering tribes, and they all rejoiced and said: "Now they are 
both dying or dead, and we shall have no more trouble!" But the 
sun appeared, and a warm wind melted the snow-banks, so that 
the land was full of water. The young man and his Teacher made a 
birch-bark canoe, which floated upon the surface of the flood, 
while of the animals there were saved only a few, who had found a 
foothold upon the highest peaks. 
The youth had now passed triumphantly through the various 
ordeals of his manhood. One day his Elder Brother spoke to him 
and said : "You have now conquered the animal people, and with-
stood the force of the elements. You have subdued the earth to 
your will, and still you are alone! It is time to go forth and fmd a 
woman whom you can love, and by whose help you may repro-
duce your kind. " 
"But how am I to do this?" replied the first man, who was 
only an inexperienced boy. "I am here alone, as you say, and I 
know not where to find a woman or a mate!" 
"Go forth and seek her," replied the Great Teacher; and forth-
with the youth set out on his wanderings in search of a wife. He 
had no idea how to make love, so that the first courtship was 
done by the pretty and coquettish maidens of the Bird, Beaver, 
and Bear tribes .... 
At his first camp he had built for himself a lodge of green 
boughs in the midst of the forest, and there his reverie was inter-
rupted by a voice from the wilderness-a voice that was irresisti-
bly and profoundly sweet. In some mysterious way, the soul of 
the young man was touched as it had never been before, for this 
call of exquisite tenderness and allurement was the voice of the 
eternal woman! 
Presently a charming little girl stood timidly at the door of 
his pine-bough wigwam. She was modestly dressed in gray, with a 
touch of jet about her pretty face, and she carried a basket of wild 
. cherries which she shyly offered to the young man. So the rover 
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was subdued, and love turned loose upon the world to upbuild 
and to destroy! When at last she left him, he peeped through the 
door after her, but saw only a robin, with head turned archly to 
one side, fluttering away among the trees. 
His next camp was beside a clear, running stream, where a 
plump and industrious maid was busily at work chopping wood. 
He fell promptly in love with her also, and for some time they 
lived together in her cozy house by the waterside. After their boy 
was born, the wanderer wished very much to go back to his Elder 
Brother and to show him his wife and child. But the beaver-
woman refused to go, so at last he went alone for a short visit. 
When he returned, there was only a trickle of water beside the 
broken dam, the beautiful home was left desolate, and wife and 
child were gone forever! 
The deserted husband sat alone upon the bank, sleepless and 
faint with grief, until he was consoled by a comely young woman 
in glossy black, who took compassion upon his distress and 
soothed him with food and loving attentions. This was the bear-
woman, from whom again he was afterward separated by some 
mishap. The story goes that he had children by each of his many 
wives, some of whom resembled their father, and these became the 
ancestors of the hUman race, while those who bore the character-
istics of their mother returned to her clan. 
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Top: A pipe carved from pipestone (or catIinite) quarried in southeastern 
Minnesota. This pipe, made by Joseph Kitto, is inlaid with metal and is 
decorated with earth creatures on the stem and creatures of the sky on the 
bowl. When the sacred pipe is smoked, harmony is created between earth and 
sky. Center: A bear medicine pipe. Bottom: A pipe decorated with images 
of the "running people"-elk and deer. (Photographs by Schuyler Houser.) 
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A LEGEND OF DEVI L'S LAKE 
Introduction 
Mter the death of Smoky Day, old Weyuha was regarded as 
the greatest story-teller among the Wahpeton Sioux [another 
branch of the Eastern Sioux]. "Tell me, good Weyuha, a legend of 
your father's country,n I [CIiarles EastmanT said to him one even-
ing, for I knew the country which is now known as North Dakota 
and Southern Manitoba was their ancient hunting-ground. I was 
prompted by Uncheedah to make this request, after the old man 
had eaten in our lodge. As the pipe was passed, Weyuha told this 
story. 
The Story 
Many years ago . . . we traveled from the Otter-tail to Minne-
wakan [Devil's Lake]. At that time the mound was very distinct 
where Chotanka lies buried. The people of his immediate band had 
taken care to preserve it. 
This mound under which lies the great medicine man is upon 
the summit of Minnewakan Chantay, the highest hill in all that 
region. It is shaped like an animal's heart placed on its base, with 
the apex upward. 
The reason why this hill is called Minnewakan Chantay, or the 
Heart of the Mysterious Land, I will now tell you. It has been 
handed down from generation to generation, far beyond the 
memory of our great-grandparents. It was in Chotanka's line of 
descent that these legends were originally kept, but when he died 
the stories became everybody's, and then no one believed in them. 
It was told in this way. 
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A long time ago, the red people were many in number, and 
they inhabited all the land from the coldest place to the region of 
perpetual summer time. It seemed that they were all of one 
tongue, and all were friends. 
All the animals were considered people in those days. The 
buffalo, the elk, the antelope, were tribes of considerable impor-
tance. The bears were a smaller band, but they obeyed the man-
dates of the Great Mystery and were his favorites, and for this 
reason they have always known more about the secrets of medi-
cine. So they were held in much honor. The wolves, too, were 
highly regarded at one time. But the buffalo, elk, moose, deer and 
antelope were the ruling people. 
These soon became conceited and considered themselves very 
important, and thought no one could withstand them. The buffalo 
made war upon the smaller tribes, and destroyed many. So one 
day the Great Mystery thought it best to change the people in 
form and in language. 
He made a great tent and kept it dark for ten days. Into this 
tent he invited the different bands, and when they came out they 
were greatly changed, and some could not talk at all after that. 
However, there is a sign language given to all the animals that no 
man knows except some medicine men, and they are under a 
heavy penalty if they should tell it. 
The buffalo came out of the darkened tent the clumsiest of 
all the animals. The elk and moose were burdened with their 
heavy and many-branched horns, while the antelope and deer 
were made the most defenseless of animals, only that they are 
fleet of foot. The bear and the wolf were made to prey upon all 
the others. 
Man was alone then. When the change came, the Great Mys-
tery allowed him to keep his own shape and language. He was 
king over all the animals, but they did not obey him. From that 
day, man's spirit may live with the beasts before he is born a man. 
He will then know the animal language but he cannot tell it in 
human speech. He always retains his sympathy with them, and can 
converse with them in dreams. 
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I must not forget to tell you that the Great Mystery pitched 
his tent in this very region. Some legends say that the Minne-
wakan Chantay was the tent itself, which afterward became earth 
and stones. Many of the animals were washed and changed in this 
lake, the Minnewaken, or Mysterious Water. It is the only inland 
water we know that is salt. No animal has ever swum in this lake 
and lived. 
We think it is dangerous to man also. No Indian has ever 
ventured in that lake to my knowledge. That is why the lake is 
called Mysterious. 
I shall now tell you of Chotanka. He was the greatest of medi-
cine men. He declared that he was a grizzly bear before he was 
born in human form. Listen to the story of Chotanka's life as a 
grizzly bear. 
"As a bear," he used to say, "my home was in sight of the 
Minnewakan Chantay. I lived with my mother only one winter, 
and I only saw my father when I was a baby. Then we lived a 
little way from the Chantay to the north, among scattered oak 
upon a hillside overlooking the Minnewakan. 
"When I first remember anything, I was playing outside of our 
home with a buffalo skull that I had found nearby. I saw some-
thing that looked strange. It walked upon two legs, and it carried 
a crooked stick, and some red willows with feathers tied to them. 
It threw one of the willows at me, and I showed my teeth and 
retreated within our den. 
"Just then my father and mother came home with a buffalo 
calf. They threw down the dead calf, and ran after the queer thing. 
He had long hair upon a round head. His face was round, too. He 
ran and climbed up into a small oak tree. 
"My father and mother shook him down, but not before he 
had shot some of his red willows into their sides. Mother was very 
sick, but she dug some roots and ate them and she was well again." 
It was thus that Chotanka was first taught the use of certain roots 
for curing wounds and sickness. 
"One day," the grizzly continued, "When I was out hunting 
with my mother-my father had gone away and never came back-
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we found a buffalo cow with her calf in a ravine. She advised me 
to follow her closely, and we crawled along on our knees. All at 
once mother crouched down under the grass, and I did the same. 
We saw some of those queer beings that we called 'two legs' riding 
upon big-tail deer [ponies]. They yelled as they rode toward us. 
Mother growled terribly and rushed upon them. She caught one, 
but many more came with their dogs and drove us into a thicket. 
'They sent the red willows singing after us, and two of them stuck 
in mother's side. When we got away at last she tried to pull them 
out, but they hurt her terribly. She pulled them both out at last, 
but soon after she lay down and died. 
"I stayed in the woods alone for two days; then I went around 
the Minnewakan Chantay on the south side and there made my 
lonely den. There I found plenty of hazel nuts, acorns and wild 
plums. Upon the plains the teepsinna were abundant, and I saw 
nothing of my enemies. 
"One day I found a footprint not unlike my own. I followed 
it to see who the stranger might be. Upon the bluffs among the 
oak groves I discovered a beautiful young female gathering acorns. 
She was of a different band from mine, for she wore a jet black 
dress. 
"At ftrst she was disposed to resent my intrusion; but when I 
told her of my lonely life she agreed to share it with me. We came 
back to my home on the south side of the hill. There we lived 
happy for a whole year. When the autumn came again Woshepet:, 
for this was her name, said that she must make a wann nest for 
the winter, and I was left alone again." 
Now Weyuha came to a part of his story that few people 
understand. All the long winter Chotanka slept in his den, and 
with the early spring there came a great thunder stonn. He was 
aroused by a frightful crash that seemed to shake the hills; and lo! 
a handsome young man stood at his door. He looked, but was not 
afraid, for he saw that the stranger carried none of those red 
willows with feathered tips. He was unarmed and smiling. 
"I come," said he, "with a challenge to run a race. Whoever 
wins will be the hero of his kind, and the defeated must do as the 
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winner says thereafter. This is a rare honor that I have brought 
you. The whole world will see the race. The animal world will 
shout for you, and the spirits will cheer me on. You are not a 
coward, and therefore you will not refuse my challenge." 
"No," replied Chotanka, after a short hesitation. The young 
man was fme-Iooking, but lightly built. 
"We shall start from the Chantay, and that will be our goal. 
Come, let us go, for the universe is waiting!" impatiently ex-
claimed the stranger. 
He passed on in advance, and just then an old, old wrinkled 
man came to Chotanka's door. He leaned forward upon his staff. 
"My son," he said to him, "I don't want to make you a cow-
ard, but this young man is the greatest gambler of the universe. 
He has powerful medicine. He gambles for life; be careful! My 
brothers and I are the only ones who have ever beaten him. But 
he is safe, for if he is killed he can resurrect himself-I tell you he 
is great medicine. 
"However, I think that I can save you-listen! He will run 
behind you all the way until you are within a short distance of the 
goal. Then he will pass you by in a flash, for his name is Zig-Zag 
Fire! [Lightning] Here is my medicine." So speaking, he gave Cho-
tanka a rabbit skin and the gum of a certain plant. "When you 
come near the goal, rub yourself with the gum, and throw the 
rabbit skin between you. He cannot pass you." 
"And who are you, grandfather?" Chotanka inquired. 
"I am the medicine turtle,", the old man replied. "The gambler 
is a spirit from heaven, and those whom he outruns must shortly 
die. You have heard, no doubt, that all animals know beforehand 
when they are to be killed; and any man who understands these 
mysteries may also know when he is to die." 
The race was announced to the world. The buffalo, elk, wolves 
and all the animals came to look on. All the spirits of the air came 
also to cheer for their comrade. II! the sky the trumpet was 
sounded-the great medicine drum was struck. It was the signal for 
a start. The course was around the Minnewakan. [That means 
around the earth or the ocean.] Everywhere the multitude cheered 
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as the two sped by. 
The young man kept behind Chotanka all the time until they 
came once more in sight of the Chantay. Then he felt a slight 
shock and he threw his rabbit skin back. The stranger tripped and 
fell. Chotanka rubbed himself with the gum, and ran on until he 
reached the goal. There was a great shout that echoed over the 
earth, but in the heavens there was muttering and grumbling. The 
referee declared that the winner would live to a good old age, and 
Zig-Zag Fire promised to come at his call. He was indeed great 
medicine. 
One night a beautiful woman came to Chotanka in his sleep. 
She enticed him into her white tipi to see what she had there. 
Then she shut the door of the tipi and Chotanka could not get 
out. But the woman was kind and petted him so that he loved to 
stay in the white tipi. Then it was that he became a human born. 
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THE STONE BOY 
Introduction 
Smoky Day told the following story, one of the kind that he 
called myths or fairy stories. They are about men and women who 
do wonderful things-things that ordinary people cannot do at all. 
Sometimes they are not exactly human beings, for they partake 
of the nature of men and beasts, or of men and gods. 
The Story 
Once there were ten brothers who lived with their only sister, 
a young maiden of sixteen summers. She was very skillful at her 
embroidery, and her brothers all had beautifully worked quivers 
and bows embossed with porcupine quills. They loved and were 
kind to her, and the maiden in her turn loved her brothers dearly, 
and was content with her position as their housekeeper. They were 
great hunters, and scarcely ever remained at home during the day~ 
but when they returned at evening they would relate to her aU 
their adventures. 
One night they came home one by one with their game, as 
usual, all but the eldest, who did not return. It was supposed by . 
the other brothers that he had pursued a deer too far from the 
lodge, or perhaps shot more game than he could well carry; but 
the sister had a presentiment that something dreadful had befallen 
him. She was partially consoled by the second brother, who of-
fered to fmd the lost one in the morning. 
Accordingly, he went in search of him, while the rest set out 
on the hunt as usual. Toward evening all had returned safely, save 
the brother who went in search of the absent. Again, the next 
older brother went to look for the others, and he too returned 
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no more. All the young men disappeared one by one in this man-
ner, leaving their sister alone. 
The maiden's sorrow was very great. She wandered every-
where, weeping and looking for her brothers, but found no trace 
of them. One day she was walking beside a beautiful little stream, 
whose clear waters went laughing and singing on their way. She 
could see the gleaming pebbles at the bottom, and one in partic-
ular seemed so lovely to her tear-bedimmed eyes, that she stooped 
and picked it up, dropping it within her skin garment into her 
bosom. For the first time since her misfortunes she had forgotten 
herself and her sorrow. 
At last she went home, much happier than she had been, 
though she could not have told the reason why. On the following 
day she sought again the place where she had found the pebble, 
and this time she fell asleep on the banks of the stream. When she 
awoke, there lay a beautiful babe in her bosom. 
She took it up and kissed it many times. And the child was a 
boy, but it was heavy like a stone, so she called him "Little Stone 
Boy." The maiden cried no more, for she was very happy with her 
baby. The child was unusually knowing, and walked almost from 
its birth. 
One day Stone Boy discovered the bow and arrows of one of 
his uncles, and desired to have them; but his mother cried, and 
said: "Wait, my son, until you are a young man." 
She made him some little ones, and with these he soon learned 
to hunt, and killed small game enough to support them both. 
When he had grown to be a big boy, he insisted upon knowing 
whose were the ten bows that still hung upon the walls of his 
mother's lodge. 
At last she was obliged to tell him the sad story of her loss. 
·'Mother, I shall go in search of my uncles," exclaimed the 
Stone Boy. 
"But you will be lost like them," she replied, "and then I 
shall die of grief." 
"No, I shall not be lost. I shall bring your ten brothers back 
to you. Look, I will give you a sign. I will take a pillow, and place 
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it upon end. Watch this, for as long as I am living the pillow will 
stay as I put it. Mother, give me some food and some moccasins 
with which to travel!" 
Taking the bow of one of his uncles, with its quiver full of 
arrows, the Stone Boy departed. As he journeyed through the 
forest he spoke to every animal he met, asking for news of his lost 
uncles. Sometimes he called to them at the top of his voice. Once 
he thought he heard an answer, so he walked in the direction of 
the sound. But it was only a great grizzly bear who had wantonly 
mimicked the boy's call. Then Stone Boy was greatly provoked. 
"Was it you who answered my call, you long-face?" he exclaimed. 
Upon this the latter growled and said, "You had better be 
careful how you address me, or you may be sorry for what you 
say!" 
"Who cares for you, you red-eyes, you ugly thing!" the boy 
replied; whereupon the grizzly immediately set upon him. But the 
boy's flesh became as hard as stone, and the bear's great teeth and 
claws made no impression upon it. Then he was so dreadfully 
heavy; and he kept laughing all the time as if he were being 
-tickled, which greatly aggravated the bear. Finally Stone Boy 
pushed him aside and sent an arrow to his heart. 
He walked on for some distance until he came to a huge fallen 
pine tree, which had evidently been killed by lightning. The 
ground nearby bore marks of a struggle, and Stone Boy picked up 
several arrows exactly like those of his uncles, which he himself 
carried. 
While he was examining these things, he heard a sound like 
that of a whirlwind, far up in the heavens. He looked up and saw a 
black speck which grew rapidly larger until it became a dense 
cloud. Out of it came a flash and then a thunderbolt. The boy 
was obliged to wink; and when he opened his eyes, behold! a 
stately man stood before him and challenged him to single com-
bat. 
Stone Boy accepted the challenge and they grappled with one 
another. The man from the clouds was gigantic in stature and very 
Powerful. But Stone Boy was both strong and unnaturally heavy 
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and hard to hold. The great warrior from the sky sweated from his 
exertions, and there came a heavy shower. Again and again the 
lightnings flashed about them as the two struggled there. At last 
Stone Boy threw his opponent, who lay motionless. There was a 
murmuring sound throughout the heavens and the clouds rolled 
swiftly away. 
"Now," thought the hero, "this man must have slain all my 
uncles. I shall go to his home and fmd out what has become of 
them." With this he unfastened from the dead man's scalp-lock a 
beautiful bit of scarlet down. He breathed gently upon it, and as 
it floated upward he followed into the blue heavens. 
Away went Stone Boy to the country of the Thunderbirds. 
It was a beautiful land, with lakes, rivers, plains and mountains. 
The young adventurer found himself looking down from the top 
of a high mountain, and the country appeared to be very popu-
lous, for he saw lodges all about him as far as the eye could reach. 
He particularly noticed a majestic tree which towered above all 
the others, and in its bushy top bore an enormous nest. Stone Boy 
descended from the mountain and soon arrived at the foot of the 
tree; but there were no limbs except those at the top and it was 
so tall that he did not attempt to climb it. He simply took out his 
bit of down, breathed upon it and floated gently upward. 
When he was able to look into the nest he saw there innumer-
able eggs of various sizes, and all of a remarkable red color. He was 
nothing but a boy after all, and had all a boy's curiosity and reck-
lessness. As he was handling the eggs carelessly, his notice was 
attracted to a sudden confusion in the little village below. All of 
the people seemed to be running toward the tree. He mischievous-
ly threw an egg at them, and in the instant that it broke he saw 
one of the men drop dead. Then all began to cry out pitifully, 
"Give me my heart!" 
"Ah," exclaimed Stone Boy, exulting, "so these are the hearts 
of the people who destroyed my uncles! I shall break them all!" 
And he really did break all of the eggs but four small ones 
which he took in his hand. Then he descended the tree, and 
wandered among the silent and deserted lodges in search of some 
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trace of his lost uncles. He found four little boys, the sole sur-
vivors of their race, and these he commanded to tell him where 
their bones were laid. 
They showed him the spot where a heap of bones was bleach-
ing on the ground. Then he bade one of the boys bring wood, a 
second water, a third stones, and the fourth he sent to cut willow 
wands for the sweat lodge. They obeyed, and Stone Boy built the 
lodge, made a fire, heated the stones and collected within the 
lodge all the bones of his ten uncles . 
. As he poured the water upon the hot stones faint sounds could 
be heard from within the magic bath. These changed to the mur-
muring of voices, and fmally to the singing of medicine songs. 
Stone Boy opened the door and his ten uncles came forth in the 
flesh, thanking him and blessing him for restoring them to life. 
Only the little fmger of the youngest uncle was missing. Stone Boy 
now heartlessly broke the four remaining eggs, and took the little 
fmger of the largest boy to supply the missing bone. 
They all returned to earth again and Stone Boy conducted his 
uncles to his mother's lodge. She had never slept during his entire 
absence, but watched incessantly the pillow upon which her boy 
was wont to rest his head, and by which she was to know of his 
safety. Going a little in advance of the others, he suddenly rushed 
forward into her tipi, exclaiming, "Mother, your ten brothers are 
coming-prepare a feast!" 
For some time after this they all lived happily together. Stone 
Boy occupied himself with solitary hunting. He was particularly 
fond of hunting the fiercer wild animals. He killed them wantonly 
and brought home only the ears, teeth and claws as his spoil, and 
with these he played as he laughingly recounted his exploits. His 
mother and uncles protested, and begged him at least to spare the 
lives of those animals held sacred by the Dakotas, but Stone Boy 
relied upon his supernatural powers to protect him from harm. 
One evening, however, he was noticeably silent and upon being 
pressed to give the reason, replied as follows: "For some days past 
I have heard the animals talking of a conspiracy against us. I was 
gOing west the other morning when I heard a crier announcing a 
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general war upon Stone Boy and his people. The crier was a Buf-
falo, going at full speed from west to east. Again, I heard the 
Beaver conversing with the Muskrat, and both said that their 
services were already promised to overflow the lakes and rivers 
and cause a destructive flood. I heard, also, the little Swallow 
holding a secret council with all the birds of the air. He said that 
he had been appointed a messenger to the Thunderbirds, and that 
at a certain signal the doors of the sky would be opened and rains 
descend to drown Stone Boy. Old Badger and the Grizzly Bear 
are appointed to burrow underneath our fortifications. 
"However, I am not at all afraid for myself, but I am anxious 
for you, Mother, and for my uncles." 
"Ugh!" grunted all the uncles, "we told you that you would 
get into trouble by killing so many of our sacred animals for your 
own amusement. 
"But," continued Stone Boy, "I shall make a good resistance, 
and I expect you all to help me." 
Accordingly they all worked under his direction in preparing 
for the defence. First of all, he threw a pebble into the air, and 
behold a great rocky wall sprang up around their tipi. A second, 
third, fourth and fifth pebble became other walls without the first. 
From the sixth and seventh were formed two stone lodges, one 
upon the other. The uncles, meantime, made numbers of bows and 
quivers full of arrows, which were ranged at convenient distances 
along the tops of the walls. His mother prepared great quantities 
of food and made many moccasins for her boy, who declared 
that he would defend the fortress alone. 
At last they saw the army of beasts advancing, each tribe by 
itself and commanded by a leader of extraordinary size. The onset 
was terrific. They flung themselves against the high walls with 
savage cries, while the badgers and other burrowing animals cease-
lessly worked to undermine them. Stone Boy aimed his sharp 
arrows with such deadly effect that his enemies fell by thousands. 
So great was their loss that the dead bodies of the animals formed 
a barrier higher than the first, and the armies retired in confusion. 
But reinforcements were at hand. The rain fell in torrents; 
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the beavers had dammed all the rivers and there was a great flood. 
The besieged family all retreated into the innermost lodge, but the 
water poured in through the burrows made by the badgers and 
gophers and rose until Stone Boy's mother and his ten uncles 
were all drowned. Stone Boy himself could not be entirely de-
str.oyed, but he was overcome by his enemies and left half buried 
in the earth, condemned never to walk again, and there we find 
him to this day. 
This was because he abused his strength and destroyed for 
mere amusement the lives of the creatures given him for use only. 
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